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“ I do not want my house to be walled on all sides and
my windows to be stuffed. I want the culture of all
lands to be blown about my house as freely as possible.
But I refuse to be blown off my feet by any. I refuse to
live in other people’s houses as an interloper,
a beggar, or a slave” ( M. K. Gandhi 1947: 173)

The social structure and the enabling cultural values of tribal saciety provide
unique identity to the tribal people. The inbuilt anchorage of the cultural moorings
keeps them on rocksoild foundation from the ravaging winds of change. Some of
the tribal communities live in isolation, but isolation has been relative not an
absolute. Under the impact of globalisation sponsored modemmisation, development
and change they have witnessed the most radical transformations. However, they
have retained their distinctiveness and recognition. In spite of gradual loss of
control over their environment, resources, economy, customs & traditions they are
fighting a loosing battle to retain the values of their culture, which is considered as
nucleus of their life.

Tribal Cultural Value is a self-contained system-providing wherewithal for
an unsophisticated format of life, which Is sustainable as much as it is allied with
renewable resources of nature. The socio-economic basis of the tribal sociely Is
organically related. In the present time, unfortunately the message and spirit of
tribal cultural value system is cold shoulder taking it as index of under development.

This year Banaja attempts to document the tribal cultural value making its
reader, let know the permanence of ethnic culture as opposed fo the transitoriness
of the materialism drunk modem culture. A posse of writers and experts on ethnic
culture contribute their leamed articles describing the rainbow of fribal culture.

In the English Section, Gyanapitha Awardee, tribal friendly writer and
renowned interpreter of ethnic culture Dr. Sitakant Mahapatra in his article “
Need for an Ethnic Friendly School System: Promoting Tribal Literate
Society” expresses the possibility of promotion of tribal literate society by removing
the maladies found in the tribal education. The article is in an extract of his recently

published book entitled “ Bringing them to School: Primary Education for Tribal
Children.”
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* I do not want my house to be walled on all sides and
my windows to be stuffed. I want the culture of all
lands to be blown about my house as freely as possible.
But I refuse to be blown off my feet by any. I refuse to
live in other people’s houses as an interloper,
a beggar, or a slave” ( M. K. Gandhi 1947: 173)

The social structure and the enabling cultural values of tribal society provide
unique identity to the tribal people. The inbuilt anchorage of the cultural moorings
keaps them on rocksoild foundation from the ravaging winds of change. Some of
the tribal communities live in isolation, but isolation has been relative not an
absolute. Under the Impact of globalisation sponsored modemisation, development
and change they have witnessed the most radical transformations. However, they
have retained their distinctiveness and recognition. In spite of gradual loss of
control over their environment, resources, economy, customs & traditions they are

fighting a loosing battle to retain the values of their culture, which is considered as
nucleus of their life.

Tribal Cultural Value is a self-contained system-providing wherewithal for
an unsophisticated format of life, which is sustainable as much as it is allied with
renewable resources of nature. The socio-economic basis of the tribal sociely is
organically related. In the present time, unfortunately the message and spirit of
tribal cultural value system is cold shoulder taking it as index of under development.

This year Banaja attempts to document the tribal cultural value making its
reader, let know the permanence of ethnic culture as opposed to the transitoriness
of the materialism drunk modem culture. A posse of writers and experts on ethnic
culture contribute their leamed articles describing the rainbow of tribal culture.

In the English Section, Gyanapitha Awardee, tribal friendly writer and
renowned interpreter of ethnic culture Dr. Sitakant Mahapatra in his article “
Need for an Ethnic Friendly School System: Promoting Tribal Literate
Society” expresses the possibility of promotion of tribal literate society by removing
the maladies found in the tribal education. The article is in an extract of his recently

published book entitled “ Bringing them to School: Primary Education for Tribal
Children.”




The noted anthropologist of international repute Prof. (Dr) L.K. Mahapatra in
his reader'’s friendly article “Ritual Kinship in Orissa” provides the basis of
Interaction and forging of relationships in the Tribal, Muslim and Hindu communities
with one another. Ritual kinship is a stepping-stone to vigorous interactions
promoting intra-communily bond and friendship.

Emeritus Prof. (Dr) N.K. Behura in his arlicle “ The Lanjia Saora of Orissa
(Society & Culture)” provides a kaleidoscope of Saora tribe of the state. The
Saora tribe is a cultural vibrant one and they have been taking all attempt (o
preserve their cuiture and heritage at the same time open themselves fo new
ideas and institutions. Prof. Behura in his article finds the linkage of the cultural
herilage of the tribe with other communities including the Hindu community.

The post and essayist Shri Anuja Mohan Pradhan, in his article "A Culture
on Crossroads” provides portraiture of change and continuity in the Kondh Society.
The aspect of change is more conspicuous making a threat to the rolling tradition
of the society. Mr. Pratihan highlights on preservation of the Kondh Culture.

In the article ** Value of Tribal Co-operation” written by Shri Trilochan
Sahoo provides the unchartered aspect of the institution of labour co-operatives
as part of the vibrant ethnic culture. The institution promotes the socio-economic
mobility in the tribal society as well as ensuring the tribal solidarity.

The encroaching process of globalization a market led socio-economic mode]
is seen destabilizing the ethnic society and its culture. In the article Globalization:
Phasing out Tribal Culture, Prof. Harihar Das and Shri Bharat Ch. Nayak of
EMwin Gabesana Parishad studies the dwindling ethnic culture vis-a-vis globalization
process. The Structural Adjustment Programme (SAF) of globalisation is all out to
do away with the little society and little culture.

Dr. A. C. Sahoo’s article on “The Paudi Bhuiyan: Change and Continuity
of Value System” is a research based article by the author. He proves in his
article that the Paudi Bhuyans even though undergoes changes yet retain the
basic culture traits of their ethnicity.

In the Oriya section, the article entitled Some Unchangble Tribal Community
and Nomad ( ‘ZieaRaP 6960 I5NaI 216 Ie° 20494 Slaien &/6) written by Sj.
Chaitanya Prasad Majhi, Hon'ble Ministsr, ST & SC Development, Minorities &
Backward Classes Weifare namates in a capsule form the culture and the evolution
of the development intervention for the tribal people. He has a special comner for

the tribal people espicially for their enabling culture.




Prof. K.K. Mohanti writes on “The inbuilt value system of Didayi Society.”
(6uar arIRa gavse/e]) The socio-economic life of the Didayi tribe reflecting in its

value help the readers to know them rooted in their matrix and their unsophisticated
I life process at a first glance.

Dr. Soma Chand, a prolific writer of sort in her article * Paroja Culture as itls
found in the Paroja Novel” (g Qamiase aas a°¢6a gayser) makes a
new trend in the analysis of Paroja tribe from an anthropological novel “Paroja”
written by the noted writer Gopinath Mohanty. Dr. Chand in her attempt culls the

glimpse of culture scape of Paroja people in their trial and tribulation as presented
F by the novelist.

The ace-ethnic researcher, Dr. Damayanti Besra in her article “The Value
System of Santal Soclety”(Q/sI® 9°¢568 mYse/d)) make a searching analysis
of the micro-aspects of Santal Soclety expressed in its interacting mode. Dr. Besra

provides first hand information of socio-cuitural landscape of Santal society
embedded in its value system.

The “Death Ritual in tha ‘Ho’ Society” (‘68I’ £16Y a°ga6a A°GOe ¢ AAIFE
gmveeve/) written by Bhasa Samman Awardee Dr. Binod Kumar Naik is an original
one. Dr. Naik presents an undiluted presentation of funeral rituals of “Ho" community.
“Ho" believes after death the soul transmigrates to heavenward. They join the
venerable ancestors. “Ho" people give utmost respect to the departed man.

Shri Subash Chandra Mishra, an ethnic writer of repute in his article entitied
“The life style and cultural value of Gond Tribe” (99 PRI RICR cd@ @
Q°G66a FRieel) describes the Gonds Culture of Nawarangpur district, Mr. Mishra
pointed out in his article the change and continuity of the value system of the tribe-

how the Gonds are safeguarding their ethnicity amid allround changes crashing
upon them.

The article * The Value System in Bhumia Culture” (@121 @°36a amie/al)
is based upon the research study of Dr. Rajendra Padhy. The Bhumias have

rooted ethnic culture. Dr. Padhy delves deep into the tradition beliefs of the Bhumias
society and records it in his presentation.

The front ranking critic on tribal life and culture, Shri Bijay Upadhyaya in his
innovative article “ The influence of Displacement on Tribal Culture” (215e/a7
Q°GE @ AR ARISPI QacR Sgasa gee) describes the uprooting on tribal

matrix and culture that leads to cultural desecration and socio-economic
impoverishment.
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innovative article “ The influence of Displacement on Tribal Culture” (216e/a7
Q°GE 6 I RSP QT6R SaRa gaie) describes the uprooting on tribal
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The triumvirate, Dr Paramananda Patel, Shri Judhistir Sahu and Shri Devi
Prasad Das In their joint article * Value System found in Idital Tradition” (@R
geaIca aRYse) describes the mobility of Idital art form in our contemporary
time under going mutation and permutation.

We are graleful to Dr. Taradatt, Commissioner-cum-Secretary to Gowt, ST &
SC Development Department, Govt. of Orissa, Bhubaneswar. He has been constant
source of inspiration for bringing out this Annual Souvenir of the academy.

We are also grateful to the staff of the ATDC for coordination in bringing out
this souvenir on record time.

Last but not the least we are thankful to our valued and scholar contributors.
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NEED FOR AN ETHNIC-FRIENDLY SCHOOL SYSTEM:
PROMOTING TRIBAL LITERATE SOCIETY

Sitakant Mahapatra

[The maladies that affect the school system for tribal society need remedial measures.

The maladies are reflected in the sterility of teaching methods, irrelevance of the subject
taught and the incompatibility of the present school system in the socio-economntic context.

Skill development is as important for tribal people as conscientisation. In short for
tribal society primary education, has to prepare the child both for being an agent for
social transformation and become an effective tool both for that as also for earning a
living with better income. Individual development and social commitment have to go for
hand in hand.

The need for paradigm shift in the field of tribal education has been ably brought
out in Dr. Mahapatra’s recently published book BRINGING THEM TO SCHOOL:
PRIMARY EDUCATION FOR TRIBAL CHILDREN]

Long Back John Holt had spoken of the Underachieving School. This, he felt,
was primarily due to the sterility of their teaching methods, which are highly
formalized and rigidly structured and fail to appeal to the Child's mind, let alone
enthuse him. Combined with such dry methodology is the relative irrelevance of
the subjects taught and their lack of utility in their socio-economic context. No
wonder children don’t like the school and everything associated with it: the
unattractive school-house, the stranger who is a teacher and rarely strikes a chord
of familiarity or intimacy with him, and the method and substance of antiquated
teaching, These were very relevant issues that John Holt had raised in his works.
He had also three other important works in this regard Escape from Childhood,
Freedom and Beyond and Learning all the Time. Holt's emphasis was that the
learning process would be such that the child will ask for more and develop a
desire to learn all through life. In other words, it should create in him a curiosity to
ask questions concerning the world around him ad seek answers. The essential
purpose of teaching is not to cram into the child’s head as much information as
possible, irrespective of the fact whether it is relevant to him or not. Instead, it
should be a mechanism of continuous enquiry for finding out the truth and the
connections between things. This may appear a little exotic and abstract but in
pragmatic terms, it means creating in the child’s mind a desire for knowing more
and more and the capacity to ask questions and seek answers. Its not merely to
acquire some skill which would enable the child to earn a living through his future
education. In other words, the purpose should be not only to impart education for
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NEED FOR AN ETHNIC-FRIENDLY SCHOOL SYSTEM:
PROMOTING TRIBAL LITERATE SOCIETY

Sitakant Mahapatra

[The maladies that affect the school system for tribal society need remedial measures.
The maladies are reflected in the sterility of teaching methods, irrelevance of the subject
taught and the incompatibility of the present school system in the socio-econontic context.

Skill development is as important for tribal people as conscientisation. In short for
tribal society primary education, has to prepare the child both for being an agent for
social transformation and become an effective tool both for that as also for earning a
living with better income. Individual development and social commitment have to go for
hand in hand.

The need for paradigm shift in the field of tribal education has been ably brought
out in Dr. Mahapatra’s recently published book BRINGING THEM TO SCHOOL:
PRIMARY EDUCATION FOR TRIBAL CHILDREN].

Long Back John Holt had spoken of the Underachieving School. This, he felt,
was primarily due to the sterility of their teaching methods, which are highly
formalized and rigidly structured and fail to appeal to the Child’s mind, let alone
enthuse him. Combined with such dry methodology is the relative irrelevance of
the subjects taught and their lack of utility in their socio-economic context. No
wonder children don’t like the school and everything associated with it: the
unattractive school-house, the stranger who is a teacher and rarely strikes a chord
of familiarity or intimacy with him, and the method and substance of antiquated
teaching. These were very relevant issues that John Holt had raised in his works.
He had also three other important works in this regard Escape from Childhood,
Freedom and Beyond and Learning all the Time. Holt's emphasis was that the
learning process would be such that the child will ask for more and develop a
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desire to learn all through life. In other words, it should create in him a curiosity to
ask questions concerning the world around him ad seek answers. The essential
purpose of teaching is not to cram into the child’s head as much information as
possible, irrespective of the fact whether it is relevant to him or not. Instead, it
should be a mechanism of continuous enquiry for finding out the truth and the
connections between things. This may appear a little exotic and abstract but in
pragmatic terms, it means creating in the child’s mind a desire for knowing more
and more and the capacity to ask questions and seek answers. Its not merely to
acquire some skill which would enable the child to earn a living through his future
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education. In other words, the purpose should be not only to impart education for
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skill-development. Teaching and learning should be primarily about creative living.
Holt believed that the present education system is not designed to achieve this
purpose. To emphasize his points, he edited a journal growing without Schooling.

Apart from John Holt two other thinkers seriously questioned the premises
of the existing elementary school system and its teaching methods. They are Everett
Reimer, author of School is Dead and Ivan Illich, author of De-schooling Society.
Illich pointed out that many students, particularly those who are poor, intuitively
know what the schools do for them. Illich believes that the children are schooled
(i) to confuse teaching with learning; (ii) grade advancement with education; (iii)
a degree or diploma with competence and (iv) fluency of speaking rather than real
ability to say something new. This is why he felt that the school is an institutional
barricade to growth of personality. His critique of the school system and the call
for a De-schooling Society was based on the argument for developing educational
waves or networks connected with an interest in non-formal approaches and
experiments in free schooling. Illich’s work was far too revolutionary to be
acceptable even in his times. Needless to say, it can have only a marginal relevance
to our times and more particularly for tribal society.

Reamer feels most children in this world either don’t go to school or when
they do, sooner rather than later, they dropout. Why is this, he questions. This is at
the heart of the school system failing to deliver and the rising cost of schooling the
world over, particularly in the Developing World. Hence, he pleads for a re-look
not only at alternatives of contents and organization but more importantly a re-
look at the very purpose of education and its relevance to the society to which the
child belongs. To an extent Reimer believes with Illich that for most people the

school system is an “institutional prop for privilege.”

What is needed for our tribal world isnota De-schooling Society but a Literate
Society. The former has been debated in the western world where nearly full literacy
has been achieved and the re-look is primarily at the interface between social values
and the values inculcated in the school. The scholars mentioned above feel that
the school tends to generate an authoritarian personality and chokes the capacity
for free enquiry instead of strengthening it. This can have practically no relevance
in our system except to recognize the underlying emphasis on creating in the child
a desire to know and making the acquisition of knowledge a life-time quest for
creative living. In fact, the Japanese thinker Makiguchi emphasized that skill
development should not become the primary end of education, He felt that it should
generate a capacity in the child to seek the avenues for living creatively and
incidentally acquire skill that would enable him to earn a living. Briefly s e:kin
education at the primary level should create within the child a desire both t:f acquirgé
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specified skills and to sharpen his capacity for thinking, feeling asking questions
and seeking answers.

We have to realize that in the tribal world, primary education has to prepare
the child both for being an agent for social transformation and become an effective
tool both for that as also for earning a living with a better income. Individual
development and social commitment have to go hand in hand. It is common
knowledge that the tribal societies have gone throu gh exploitation and deprivation
for very long time until now they have an opportunity to be partners in the task of
national development on the basis of equality. Skill development is as important
for them as conscientisation. Group activity in the tribal world in intense in the
socio-cultural field but it is almost non-existent in the economic field. This is
essentially the moral basis of a backward society that has suffered exploitation for
very long period. To realize this historical fact and develop the twin abilities of
personal betterment as well as social growth, a school system with appropriate
organizational structure and patterns of teaching is essential. The tribal society
needs the school but of a particular kind where teaching and learning methods
are designed appropriately. It is, no doubt, a challenging task but extremely
necessary to bring the tribal world into the national main-stream, generate higher
income for individual sand make possible social and economic transformation.
The crux of the matter is devising a new pedagogy with appropriate content; involve
the whole community in the process of creating a new school system designed
with an eye not only on the limited purpose of developing certain skills and thereby
making the tribal child employable but serving as an effective tool for social and
economic transformation. All this would not be possible without the school in the
tribal’s under privileged world. But the nature of the school has to change, learning
process has to change, the teachers have to change and the contents of what is
taught has also to change. In short, this demands a radical transformation of the
existing system to make it more responsive to the real needs of the tribal communities
and provide greater access to the school system to make it more responsive to the
real needs of the tribal communities and provide greater access to the school system
which is not indifferent to the tribal child’s ways of learning but is very much
aware of what he needs to make him suitable both to earn a living and discover
the joys of learning. The tribal communities have to be transformed into learning
societies for four main reasons which have a bearing on one another. Firstly, it
would be an instrument for fight against exploitation. In the tribal world,
exploitation is as old as the hills. It thrives on the ignorance of the community and
its inability to stand up against such exploitation. Education is the most important
key for creating such awareness. In fact, to use a phrase of Illich, it is the celebration
of awareness. Literacy would enable a challenge to exploitation and make possible
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the development of a capacity to actively participate in the process of economic
development initiated by the State and demand its rightful share in the benefits of
|| this process. It would enable the educated tribal to be no longer an indifferent
|| observer but an active participant. Thirdly, it would take away the inability and
unwillingness to participate in the political process now operating through the
Panchayatiraj Institutions. It is common knowledge that in tribal society the non-
tribal microscopic minority often occupy all positions of power. There are instances
|| where in a panchayat out of ten as may as eight may be tribals but a non-tribal
would be elected as the Sarapanch. The same thing applies to the cooperative
structure functioning in the tribal society. The new educational pattern should
remove this inequity. Fourthly, and this is most important, it would make possible
for the tribals to come together in matters political and economic. As mentioned
earlier, studies have shown that the tribals easily come together in all matters which
are social and cultural. On the other hand, they rarely put their heads together in
matters political and economic. Education would make them aware of the benefits
that flow from participation in the economic and political structure now a ground
reality. It would make them realize that it is no longer the traditional village leader
who calls the shots. Instead it is the Ward Member and the Sarpanch who decide
on issues relating to roads, drinking water, a new school or a primary health centre
in the area. For all these objectives, a literate society is what needs to be created
and all steps taken to make the school system in the tribal world more meaningful
and more relevant to the much needed improvement of personal income, removal
of exploitation and greater conscientisation that makes possible active participation
in the new political and economic structure that has come to stay in their world.

It is, therefore, not a De-schooling Society but a Literate Society that the
tribal world of India deserves. This is more so for a poor State like Orissa which ||
has a quarter of its population who are tribals and among them some who happen
to be the most primitive. The first step towards creation of such a society is to
enroll all the children of school-going age and ensuring that they do not drop-out.
As we have seen earlier, 100% enrolment has been a great problem in this area as
most of the children happen to be first-generation learners and there is little
encouragement from their parents or the community. This requires a combination
1| of a series of relevant steps which have been discussed in the appropriate chapters
These include arranging right kind of teacher, conversant with the language anci
culture of the local tribe, providing more residential schools and successfull
implementing the mid-day meal programme. Effective functioning of the villa Z
committees to oversee the working of the schools is alsg an essential step in tl'Ese
regard. i
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RITUAL KINSHIP IN ORISSA
L. K. Mahapatra

Ritual kinship has attracted the attention of Anthropologists in India since
about 1915(Roy). It is not much older in Anthropological literature as a whole.
The commoner terms used in India in this context were : ceremonial friends or
bond friends. Ritual kinship is wider in scope than this ritual friendship found
among many tribes of India. Ritual kinship is reported also from other parts of
India (Mayer, Sinha et al). Nepal (Okada), Japan (Fukutake), Latin America
(Redfield), Latin Europe (Anderson), Africa (EvansPritchard, Nadel), North
America (Parsons & others referred to by Mandelbaum) and Polynesia (Firth, 1936
p. 516). Some important contributions were made in this direction by the Harvard
cross-cultural “Studies of Friendship” directed and edited by Cora Du Bois,
especially in specifying the distinctions between friendship and ritual kinship in
various categories.

In India no systematic study of ritual kinship in any socio-cultural region
has so far been undertaken. In Orissa, it appears, ~ perhaps because of the author’s
greater acquaintance with this region,there is a greater variety of ritual kinship
relations that in many other areas of India. In this exploratory study, the data
were collected by the students of the Department from various areas in Orissa.
The aim merely is to describe the types and categories of ritual kinship hitherto
known in Orissa among the tribal, Muslim and Hindu populations and discuss
their structural context and the inferable social functions they perform. With the

prospect of a more systematic study to be undertaken, the analysis is bound to be
halting and the results tentative.

Towards Defining and Classifying Ritual Kinship

At the outset, we may do well to recognize, cross-culturally speaking that
there is a whole range of institutionalized interpersonal non-kin affective
relationship from the institutionalized friendship through blood-brotherhood in
Affrica, ritual friendship to ritual parent-child relationship. Here the correlationship
is dyadic; but is charecteristically stretches beyond that to involve the respective
families and kin in social interaction continuing over, - in many cases, at any rate,
idealy, desending generations. The institutionalized friendship per se, as described
by Mandelbaum among the Plains Cree, is not formally ritually sealed at all. In
one form reported by Mandelbaum there is brotherly relationship involving both
the families continuing beyond the death of one of the friends. Ritual kinship, as
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understood here, is always established through a ritual, a rather formal affair, in
which a contract is at least implicit. Whether the contract is verbalized or not,
|| whether the sanctions are supernatural threat, Evans-Pritchard’s “Conditional
| Curse”, or mere social disapprobation, mutually, reciprocity, protection, loyalty,
sympathy and a special attachment are variously implied in the relationship. The
solemnizing ritual need not involve a supernatural power or magical potency, but
it is none the less binding morally and socially. Evans-Pritchard speaks of specific
direct obligations in case of blood brotherhood as opposed to diffuse often avoidable
social obligations of kinsmen. In this sense, ritual kinship does not involve the
contracting parties in specific and binding obligations, not so much ‘balanced
reciprocity’ (Evans-Pritchard), as in a general reciprocity spread over a period of
| time and involving different kinds of goods and services. Whereas in ritual
friendship, equality of the friends in implied, this equality need not after other
situations where inequality prevails. Those categories of ritual kinship which are
not ritual friendship, necessarily involve inequality e.g. between god-parent and
god —child, or god-brother and god-sister. What is known as ritual friendship may
be of two types : one in which the two friends, in the case of belonging to the same
endogamous unit may intermarry their children, and the other in which such
intermarriage must not take place, even if both.the parties come of the same
endogamous unit. This marital taboo is also prevalent in case of the ritual kinship
between the unequals as mentioned above. Ritual kinship or ritually solemnized
pseudokinship would thus exclude those ritual friendship categories in which there
were possibilities of inter-marriage of the children of friends. Ritual Kinship is
often sought among and established with, neighbouring alien ethnic groups or
strata or clans, with whom one should not enter in marriage and after the
solemnization ritual cannot in any event do it, till the relationship is broken.

Ritual Kinship relations per se are not affected by preceding or co-existing
patron client or creditor-debtor or ruler-ruled relationships. But this ritual relation
adds another dimension to that of general social obligations, to the existing
dimensions and thereby renders the pre-existing relation more inclusive or
comprehensive. In case in the past there was some hostility or disaffection between
the two families and their kinsmen, this ritual kinship bond tends to establish a
stable link between the parties and in the process, to transmute the latent hostility.
This last aspect is to be further explored in an intensive study.

Benjamin D. Paul has enumerated the essential ingredients in ritual kinship
in Middle America thus: “1) unrelated individuals, 2) enter into a ritual compact,
3) to maintain an enduring relationship, 4) of a kinlike order, 5) other than
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marriage”. We have to explicitly emphasize 3 elements. The obviously voluntary

contract is not so much between the two individuals in all cases, as between the

two families; for, we find sometimes the parents or guardians imposing upon the

child a convenient or otherwise advisable ritual relationship. However, in the
overwhelming cases of ritual friendship mutual attraction and selection seems to
precede familial involvement. Secondly, the kin-like behaviour excluding marriage
establishes and maintains a pattern of pseudo-kinship, but as Evans-Pritchard has
conclusively shown in case of blood brotherhood, this is not to be confused with
kinship atall. It is, after all, only non-kin who enter into such ritual relations.
Incidentally, we may note that, blood brotherhood admitting of marrigage with a
sister or daughter or one’s blood brother is not included in ritual kinship as
understood here. Thirdly, though affect is never absent, it varies from situation to
situation and necessarily, from one ritual kinship to another. More or less
instrumental character of the ritual kinship is prominent, especially when ritual
kinship is established primarily to aver a disaster or supernatural threat, or to
effect a cure of a particular disease('Crisis Kinship’). This may be contrasted with
friendship or companionship, institutionalized or ritually established, where affect
is, at least initially, more prominent. But it will not be correct to say that affect and
instrumentality are present in an inverse ratio. However, this question of
motivations to ritual kinship is multifaced and complex and we may here only
note the variable degrees of affect and instrumentality in ritual Kinship situation.

We may tentatively represent the field of ritual kinship in the following
diagram in contradistinction to other kinds of interpersonal relationship.

A very interesting aspect of ritual kinship in Orissa and possibly in other parts
of India, is that it is established in some cases not between two persons but between
a man or woman and a particular tree or creeper. This relationship is not merely a
linguistic extension of the-terms used in inter human relationship. Not only that;
there is even one situation where a married couple enters into ‘ritual kinship’ with
a material object. In all these cases the relationship is of the order of that with a
‘friend as ritual kin'. If we could name ritual kinship as * Fictive kinship *, (though
‘Fictive kinship’, may also include unritualized “village kinship’ of mayer) we could
also call this relationship with plants and material object(s) purpose is wellknown,
so that some specific virtue or evil potency may be magically transferred from one to
the other. In Orissa as in some other parts of India, ‘marriage’ with plants of some
definite species by a boy or girl for similar magical ‘Fictive ritual kinship’, In the
latter case, as we shall see below, an equivalence is created between a man and a
Plant or material object to arrive at a satisfactory definition in order to encompass




both ritual kinship and ‘fictive ritual kinship’, is indeed a difficult task. The element
of contract is not entirely wanting even in the latter case, though one may note every
scope for instrumentality to the exclusion of affect in the motivation. Some taboos
are observed in relation to the plants, at least by the contracting individuals. The
family of the individual concerned is, however, involved in the relationship, at least
for the period of magical association between the parties.

Categories of Ritual Kinship in Orissa

In Orissa, all instutionalized friendships appear to be ritually established;
thus there is no institutionalized friendship apart from ritual friendship. We do
not have any report of blood-brotherhood in orissa or for that matter, in India.
While describing categories of ritual kinship, we may as well pay some attention
to ritual friendship categories, so that these two could be very clearly contrasted,
especially as ritual kinship includes friendship in the form of ritual kinship.

Categories of Ritual Friendship

a) Flower Friendship

This is commenly found in villages, and also in important towns like Cuttack
city and among tribes like the Santal, the Bhatra or Bhottada(Tandan), the Oraon,
the Juang, the Pauri Bhuiyan and the Birhor and others.

This is established among young boys or girls, usually unmarried, within or
outside a caste or tribal group, on presenting each other a particular flower and
saluting and addressing each other by the name of the flower used. Thus, the
various flower relationships will be : Ashoka( bud of Ashoka flower), Golapa (rose)
in western Orissa Nialiphul and Kureiphul among Oriya castes and among the
Pauri Bhuiyan(wild) campaphul(wild), Kundruphul, Mandaphul (marigold flower),
Maliphul(Jasmine), Kamalaphul (Orange flower),(wild) Simli phul (tree-cotton
flower) (wild) Basangaphul, and Kakudi-juariphul (cucumber and maize flower)
etc. (Mahapatra, 1960). The families are usually involved in exchange of presents
in these relations, if they are neighbours or residents in the neighbouring villages.
In some cases like Ashoka, the ritual exchange of Ashoka bud takes place on an
auspicious (Ashokastami) day, even in a temple. This auspicious day is specially
sacred to Hindu women. Among girls the relationship usually ends of getting
married and moving away to a distant village though it may be easy to revive,
should an occasion arise. When the families belong to the same sub-caste or tribal
clans between whom intermarriage is possible,this marriage is not forbidden or
discouraged. Some flower friendships are established between a boy and a girl
among the Juang (Elwin, 1948) and the Bondo (Elwin,1950). d




b) Samudhi or Samuduni Relationship

(‘child’s father-in-law’ or ‘child’s mother-in-law” relationship)

This may be established in the same sub-caste where marriage is possible or
between two castes whre such marriage is not possible. As obvious, the former
seems to be the original pattern, where two adolescent girls or adult women or
adult men may enter in this relationship. A Muslim girl and a Hindu girl of 12 years
had established ‘samuduni’ realationship when they celebrated the marriage of
their doll children in childhood with great fan-fare, printing of invitation cards,
exchange of presents and feasting, in Cuttack city. However, the same realtionship
between two Muslim or Hindu girls of the same caste status have been known to
be seriously meant as a convenant to give each other’s child in marriage.

c) Sandal (Sandalwood paste) Relationship

This is commonly found among the local Sunni Muslims of Cuttack city
who have lived here for centuries. This is established between girls of about the
same age. It is said, however, that even Muslim and Hindu girls may enter in this
relationship. Addressing the friends kinsmen and affines in the manner a Mita
does (given below) and exchange of presents on ceremonial occasions are done as
in other categories. Intermarriage between the families is not affected by this

relationship. This is known to last beyond the marriage of the girls originally
involved.

d) Bina (Sacred Lyre) Relationship

This was established betwen a Hindu and a Muslim girl student in Cuttack
city at the time of the annual worship of Saraswati, the Hindu goddess of learning,
whose sacred lyre has given the name to the relationship. The symbolism is said to
be expressed in their mutual oath-taking to be true and attached to each other as
Bina is to Saraswati. Exchange of presents and mutual visiting occur between

families. This is evidently a recent development in the environment of common
school education.

Friend as Ritual Kin
a)  Maitra or Mita (Name-sake Friend dervied from Sanskrit ‘Mitra’)

Two boys or two girls with the same name (no pet or nick name will do) may

choose to cement their friendship by exchanging simply the sacred tulsi(basil) leaves

or the dried scared offal of the Lord Jagannath at Puri or from some other temple.

They cannot address each other by name, but only as Mita or Maitra, Exchange of
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presents, may take place soon after. Such relationship is found in intercaste, intra-
caste or intra-tribal group or inter-ethnic group situations. The children of one
ritual kin call the parents of the other as Mita father and Mita-mother or by term
Mausa and Mausi(mother’s sister’s husband and mother’s sister) and other Kins
and affines in accordance with this usage. The friends stands in relation to each
other’s kin as of the similar kinship status and have similar joking and avoidane
relationships. At the death of the ritual friend or his/her children or parents, a
milder form of death pollution is observed. Participation by one with ceremonial
gifts at the others’ family crisis or rites de passage is expected and a lapse always
noted. The children or grandchildren can never marry each other, even if they
belong to the same sub-caste and eligible exogamous divisions. This marital taboo
continues till the relationship is discontinued. Death of cne by itself does not end
the relationship.

Age difference (25 yes or even 37 years) is not a bar to the conclusion of this
relationship, both among Hindu castes as also among tribes like the Pauri Bhuiyan.
In some cases, the parents or the father decide that their children should establish
this relationship. This only emphasizes that the families establish a type of fictive
kinship between themselves.

b) Sangata Relationship

Sangata is believed to have derived from Sanskrit Sam (together)
Gata(moved), literally meaning ‘friends moving together’. This obviously very close
relationship is forged between two boys or two girls, or two adults of the same sex,
irrespective of caste, religion, tribal or other affiliations. The patterns of behaviour,
marital taboos, exchange of presents and death polllution etc. are observed as in
the case of ‘Maitra’ relationship described above.

c) Saya Relationship

This is counter part of Sangata relationship in the sense that the children of
one Saya are to address those of the another as Sangata; similarly, the parents of
one Sangata are to those of the other at Saya. Only the relation is established in the
parental generation. The pattern of relationship is as in case of Sangata relationship,
except that mutual observance of death pollution is not reported.

d) Makara Relationship

On the day of Makara Sanskranti or the auspici
| . uspicious first day of solar Magh
month (about the middle of January), this relationship is establish};d between tmgro
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boys or girls, usually unmarried, with exchange of sacred sundried rice offered at
a Shiva temple. Exchange of other presents, taboo on addressing by name of the

friends, martial taboo, corresponding kinship behaviour etc. are also observed.
Intra-caste, inter-caste, intra-tribe, inter-tribe and inter-ethnic group relations are
met with. Observance of death pollution is said to be expected in central Orissa
and not in Western Orissa. A popular saying in Western Orissa alludes to drowing
in ‘kneedeep water’ if the name taboo is broken.

e) Gangapani or Gangajal (Sacred Ganges water) Relationship

In Bhubaneswar temple town only among Brahman women, especially
among the widows, but in north-western Orissa between a tribe and some Hindu
castes this relationship has been established by putting holy Ganges water in the
mouth of each other and saluting to Dharma God (the Sun), who thus becomes a
guarantor of this contract. No marriage can take place between children of these
ritual friends. Other usual kinship behaviour and exchange of presents take place.

f) Mahaprasad (Lord Jagannath’s Victuals) Relationship

This is established between men of different castes, or between Hindu castes
and ‘clean’ tribal group like Gond, or within this tribe itself. The Mahaprasad or
the remnants of rice offerings to Lord Jagannath is shared by two men. The
relationship entails name-taboo and marital taboos among their children besides
exchange of presents. Observance of death pollution is not reported.
(g) Tulasi Relationship

Two girls, married or not, may established this relationship by feeding each
other sacred (basil) Tulasi leaf in front of the Goddess Brindavati. Name-taboo,
marital taboo and exchange of presents which continue beyond marriage of the
friends. This is reported in coastal Orissa. Similar appears to be Belapatra relationship
with the mutual offering of the leaves of Bilva, (Aegleous marmalous) sacred to
Siva, whereas Tulasi (Ocimum Sanctum) is sacred to Visnu.

h) Satapuri Relationship

In Bhubaneswar temple-town as also in nearby villages, this relationship is
established between unmarried girls on the morning after Bhadra New-moon day
(about Mid-August), by mutual feeding of Satapuri cakes made with 7 kinds of
cereals, oilseeds and pulses. Either within the same caste or between two
hierarchically adjacent castes - this relationship is noted. The cakes are offered to

Siva. Name-taboo, marital taboo even within the same caste and exchange of
presents are observed.
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i)  Dharam-Bhai (God-brothers) or Dharam Bhauni (God-sisters)

This relationship is established between two men or two women, often of
different castes, with mutual offering of Lord Jagannath’s dried sacred victual.
Name and marital taboos etc. are observed.

More information is necessary on Abhada Relationship established between
two men, women or even allegedly, between a man and a woman by mutual
offering of sacred victuals of Lord Jagannath or Lord Lingraj. Similarly information
on Baula or mango-bud Relationship is called for from other areas in Orissa as in
central Orissa this entails both name and marital taboo. In Bhubaneswar, this is
equated with flower friendship and can be ended easily by the girls involved by
making a loop with two fingers and blowing between them- thus symbolically
blowing away the joint relationship. But this is possible, if the two families have
note by then got involved through a series of exchange of presents. Again, there
are Chanda (moon of Aswin fullmoon day in mid-October) or Benisagar (at the
time of newrice eating festival) relationships where the details are lacking.

Ritual (Non-Friend) kin |

a) Dharam Bapa, Dharam Ma, Dharam Pua and Dharam Jhia (God-father,
God-mother, God-son and God-daughter).

Whether persons of the same or different castes or tribes or of a caste and a
tribe, this complementary quartet of relationship is very popular, enduring and is
basically a relationship between unequals, in generation, in wealth or power, may
be also in caste status. One is inveriably looked upon as protector, benefactor
provider and the other owes loyalty and and political support, besides exchange
of presents, however unequally. The age difference may be as great as 49 years or
the god-child may even be 7 or even 10 years older than the god-parent as in two
cases reported. Any one of the quartet may take the initiative, though usually the
god-children initiate the process. There is obviously marital taboo and other kinship
behaviour and death pollution in a mild form as in some other cases of ritual kind.

b) Dharam Bhai and Dharam Bhauni (God-brother and God-sister)

When a man and a woman enter into this relationship, the woman almost
always becbc;mes :h protege of the man, who may or may not be much older. He
may even be much younger in one case by 12 years. i ipi i
by offering each other dried sacred victuble ( : lyTal;e oﬁzimﬁleﬁzﬁ
in most cases it is an inter-caste relationship, it may rarely be establishe.d within
the same caste. Corresponding kinship behaviour, exchange of pres d
probably death pollution are observed. presents an




In these two categories of ritual kin relationship based on inherently uneq.ual
status, there is a relation of general reciprocity, whereas in Sangata or Maitra
relationship, it tends to be a ‘balanced reciprocity’ as among relatively equals,

The following categories of relationship are based on relations of specific
instrumentality, especially in the beginning. These are establish with persons who
may not be known before, much less friends. But in all cases, the relationship was
established between different castes.

c) Sahi Relationship (from Sanskrit ‘Sakhi’ a girl friend)

According to a rumour spread in Western Orissa ca 1958-60, the women
with an equal number of children must enter into this relationship to avoid a
supernatural curse and family disaster and death. The women must be of other

castes. Once the relationship is established, exchange of presents and visits
continue.

d) Sapa Sangata Relationship

Similarly a rumour is known to have spread about 30 years ago in central
Orissa that couples with the same number of children should establish this
relationship, failing which snakes would bring death to the families. Frantically,
people went on searching for such coincidentces among other castes than one’s

own. Relations with complete strangers or even antagonists developed in this way
(cf. Bandopadhyay)

e) | Pali Jwara Sangata-Relationship

In central Orissa, there is a belief that if one establishes a Sangata relationship
with another person of different caste and sex, both the persons suffering from
malaria which afflicted them every other day, both will be cured of the disease.
This inaugurates a social relationship which may that at least a generation.

f)  Tini-KerKentia Dharam Jhia Relationship

This is a very peculiar relationship based on a central Orissa belief in the
inauspicious number of 3. When a woman's three daughters are pregent at about the
same time, there is, it is believed, grave danger or even death for the foetus. The remedy
is to have 4 daughters pregnant; as this is not physically possible, a pregnant woman
is ritually made a “daughter’, god-daughter, properly speaking. The relationship is
invariably established with castes other than one’s own and lasts long,




Analysis

We have seen from a brief description of the various categories of ritual
friendship and ritual kinship, that almost al forms could be established both within
and outside one’s own caste and some exclusively outside one’s own caste or tribe.
In Tables I & II below the relevant data will be presented. Some of these categories
are found among Muslims, long since converts and residents in Orissa, and among
tribes, like the Gond, Bhuiyan, Kisan etc. in north-western Orissa, and between
them and Oriya castes. Our data are not at all representative of Orissa or of its
religious groups, though we have some cases of Brahma Samaj and one case of
Christian entering into ritual kinship with Hindu castes.

In Orissa, as in India in general, we have several categories of ritual
relationship either for girls or for boys, but only very few for boys and gitls. The
latter are known in some forms of flower friendships or similar Jamadal (twig of
Jam tree) or Kadomali (a flower growing in paddy fields in the rains) friendships
among boys and girls, significantly enough, among lower class working people in
north-western Orissa. Even in case of god-brother and god-sister relationship, there
are only 2 cases intra-caste and 4 cases inter-caste. Only when a disease is to be
averted, as in the case of ‘Palijwara Sangata’ such boy to girl relationship, but
always inter-caste, is established.

Rural or urban residence does not appear to have made any difference in the
categories of relationship established, though frequencies may show signicant
differences. Education, even when the parties are medical doctors, post-graduate
students etc. has not set a bar to contracting such relationships. However, the
regions of Orissa have been found to be significant; some categories are found in
coastal Orissa and not in other parts of Orissa and vice versa. Even the same term,
Sahi, is used for different types of relationships. InSundergarh and Bolangir districts
in West Orissa, ‘Sahi’ relationship is only between women having an equal number
of children,whereas in coastal districts ‘Sahi’ may be two women, who have
accepted sacred “Yoghurt' from a couple who earlier had established ‘Sangata’

relation with a sacred bridge of 18 spans (Atharanala) o %
Temple at Pui ) on way to Lord Jagannath's

. TlTough supernatural presence is in evidence in all cases of ritual kinship, in
nfual fn?_ndsl'up the ceremonial presentation to each other is sufficient to seal a
H fn‘endshxp. It has been shown above that ritual friendship per se is somewhat

brittle and not so binding, as ritual kinship is. Sometimes there is supernatural
compulsive to initiate the relationship. For example, two cases are lcnow:f in central

e




Orissa, where god-father god-daughter relationship was established, among
relatively affluent families, through the compulsive of instruction in dream
experienced by one of the parties. In temples or other places of worship,on days
sacred to same particular god or goddess, with victuals or other offerings to gods
especially to Lord Jagannath or by saluting particular gods, ritual kinship is
solemnized. Whereas the initatiation of the relationship is so ritually distinct and
specific, there do not appear to be clear-cut supernatural sanction or Evans-
Pritchard’s ‘conditional curse’ in case of breach or violation of obligations, except

in the few categories of ritual kinship established to avert a disaster or death in the
family.

Though all categories of ritual kinship tend to continue through at least two
generation, there arise some practical difficulties in case of the sons setting up new
households or daughters moving away. Among ‘friends as ritual kin’ the reciprocity
tends to be ‘balanced’ type, there being welknown set ceremonies and occasions
when presents and visits are expected and returned. If there is a break in the chain
of the flow of goods and services the relationship grows weak, for such lapes are
noted and commented upon. However, strict equivalence is not insisted upon; it is
relative to one’s material and physical conditions and social status. In case of god-
parent-cum-god child relationship or God-brother-cum-God sister relationsship
there is very general reciprocity, as the relation is supported by other ties, general
support, economic and political or otherwise guarantees in crisis etc. The specific
instrumentality and balanced reciprocity again come into prominence in case of
the “crisis ritual kinship’ situations for averting disasters or diseases. In the latter
cases, there may be lapses, but the relationship is not completely broken or
discontinued for fear of supernatural dispensation.

Structural Implications

These will be explored in the manmer of tentative post-factum interpretations,
as bases for formulating hypothesis later on. '

The Hindu society in Orissa, as elsewhere in rural India, is basically ascriptive,
hierarchical, relatively rigid and one in which kinsmen play vital roles. It is very
much in intimate contact with the tribal societies, many of which are either very
much hinduized like the Gond or Bhuiyan, or are oriented towards Hinduization.
In Orissa’s multi-caste villages live many castes still maintaining ‘jajmani’ patron-
client relationships. In many parts of the region, there are dominant castes or tribes,
and in a particular villa there may even be a dominant or ruling lineage by virtue
of greater political and economic control in the village. There were, for centuries,




numerous warring princely states in autonomous socio-political existance, though
| owing allegiance to the supreme king of Orissa.

From this meagre sociological outline of Orissa we may deduce some of the
structural implications of ritual kinship in the following lines.

1. Ritually established relationship tends to be assimilated to kinship proper, as
in Orissa kinship is a stressed aspect of social structure. (cf. Du Bois, p.10)

1.1 Friendships and other affective relationships are given ritual expression in order
torender them durable, almostinalienable, as also binding, as expected in kinship relations.

1.2 Ascription having been the keynote of the traditional structure, achievement-
based coalitions or voluntary relationships are easily converted into almost ascribed
coalitions of individuals and families, especially in the second or later generations
of continuing relationship.

1.3 Like kinship, ritual kinship brings together, socially, individuals with their
families with a widening circle of relatives on both sides, by stressing taboos on
marriage between children of ritual kinsmen as a form of incest, sometimes even
by enjoining death pollution observances. Within the same caste, ritual kinship
creates an additional incest-circle, which one should avoid in marriage.

1.4 This assimilation of ritual kinship into kinship is, however, never complete,
and can never be accomplished. This is clearly brought out by the contrasting
patterns of expectations from real kinsmen as distinct from ritual kinsmen. An old
central Orissan peasant asserted this in a dictum: “Go to the kinsmen and affines
in prosperity, but go to your Sangata or Maitra in adversity, for, you are sure to be
helped”. Similar is the view of Linton’s Tanala with regard to a blood-brother as
distinct from uterine brother (Gibbs Jr. P-30). Ritual friendship and kinship ties are
also recognized as higher than blood or marriage ties among the Tharu (Srivastava).

1.5 Inahierarchically graded society with great social and spatial distance among
endoga-mous, commensally seggregative, functionally interdependent castes or sub-
castes, instrumentality in relations is all -pervasive. Friendships, ritual friendship
and ritual kinship relations are very effective channels in which affectivity in social
relations between castes is brought back through acts of individual choice and
Ean?ily discreation; at least in ritual friendships and among *friends as ritual kin’
social equality is practised to a degree; one’s interest in another person is taken as
an end, not merely as a means. This latter aspect is present even in those patently
unequal non-friend ritual Kin relationships. Ritual kinship approaches kinship to




the extent it mitigates sheer instrumentality in social relations, whether it be in the

sphere of ‘jajmani’ system, patron-clint or debtor-creditor relations.

2. Social relations within a caste is marked by mutual visits, feasting, offering of
presents, assistance in crises, general reciprocity among the relatives by birth or
marriage. This type of relation is not possible to establish between the castes either
through marriage or birth. Friendship is largely a matter of equal or near-equal
social status and opportunities for intense social interaction in physical
neighbourhood. When the social distance is very wide, such friendships may rarely
arise and may not last long. Therefore, durable ritual relationships, especially of
the ritual kinship kind, are the ofily means to ensure rather dense social interaction
among hierarchial social groups.

2.1 This does not obliterate the basic inherent social inequality in the relationship
between partners. An untouchable ritual kin may present cloth, vegetables or even
sweets through a third person of higher caste status ‘clean’ enough for the other
partner to accept from the latter’s hands.

2.2 This day-to-day social interaction through somethings like a conventional
process of giving and taking between castes adds to the strength of the forces of
integration in a village society, in the words of M.N. Srinivas, to the vertical solidarity
of the village. The vertical solidarity if otherwise propped up by some common
heritage of language and local variety of the regional culture, public ceremonies,
collective action at crises awareness of the moral standing of the village, village
assembly etc., but nothing like this enduring binding ritual kinship at the
interpersonal level is to be found. If the village vertical solidarity is to be likened to
a network, ritual kinship tends to strengthen meshes from end to end. This,
however, is(incompletely) evident from Table I given below.

2.3 Factional enmity, inter-familial estrangement and inter-personal rivalry and
quarrels have been known to be subdued, deflected or even completely eliminated
due to establishment of ritual Kinship, or even of ritual friendship. (cf. Pradhan)

2.4 Not only vertical solidarity in a village is reinforced by ritual kinship,but also
the endogamous, exclusive, religious communities in a region may be bound to
one another through inter-personal-cum-familial ritual kinship, which again

remains an important avenue of intense social interaction among the religious
groups or sects.

3. Along with ritual friendship and ritual kinship, ‘jajmani’ relations, creditor-
debtor relations and caste associations have had a significant role to play in the
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| border communities between neighbouring princely states in maintaining the lines
of communication and cultural transmission and social interaction, thus ensuring
socio-cultural continuity, in spite of political discontinuities.

4. Possibilities of inter-ethnic group social relations through establishment of ritual
relationships between Hindu castes and tribes like the Gond, the Bhuiyan, the
Kisan, the Sahara of Saora, the Kond, the Bathudi, etc. contribute to greater
mutual understanding and cultural give and take and may be an important
element in the process of gradual assimilation of some of these tribes in Hindu

social system.

5. In the past when strangers were at best suspect, if not enemies in tribal areas,
the establishment of ritual friendship and more so, ritual kinship must have ensured
personal safety and safe conduct. As in case of blood-brotherhood in Africa (Evans-
Pritchard) as among the warring tribes of N.E.F.A. (Mahapatra & Mahapatra,
1956 Mahapatra, 1962), so also in the days of Hindu warriors’ penetration into
the hills in Orissa, or the traders’ infiltration into the tribal areas, quite possibly
| this ritual avenue was used. Even today, this avenue is very useful to traders,
| creditors and middlemen in the hill areas of Orissa. Wolf's remarks in discussing
advantages of kinship over non-kinship are valid here also:- “ The clearest gain
from such a relation should therefore appear in situations where public law cannot
guarantee adequate protection against breaches of non-kin contracts. This can
occur where......... no cultural patterns of cooperation between non-kin exist to
guide the required relationship”. (p.10).}




b)

d)

Appendix
Fictive Ritual Kinship Categories

Baruna Sangata - When a man or woman suffers from pimples (‘brana’)
he or she establishes Sangata relation with a Baruna tree with offer or
clothes and food. The tree is taken as male or female according to the sex
of the human partner, who touches it and says. “Let my pimples go to
you”. The stem of the tree is with ‘eruptions’ as on the body, hence the
magical symbolism. Name -taboo, daily offering of sacred lamps and

saluting go on till the pimples are gone. The Sun god is invoked as witness
and guarantor of this relationship.

Akashilata Sangata - A person suffering from malaria attacks every two
or every three days has to worship a particular parasitic plant growing
on trees, known as ‘Nirmuli’ (rootless) creeper, with offering of thread
milk etc. and lamps. If the attack continues, one has to wear a piece of it
round the neck. Because of the name-taboo as in Sangata relationship, it
is called akashi lata (sky creeper). Offering should go on till the 21st day,
Once in every 7 days. The parasite should be preferably located in the
immediate neighbourhood of the houses of the untéuchable castes.

Agia Sangata - There is a type of affliction known in coastal districts as
‘agia bata” with swollen eruptions on the body along with itching. Ritual
relationship is established with ‘agria’ tree with similar ‘eruptions’ on the
stem.

Atharnala Sangata - When a couple has 18 issues born to them, it is
believed, some disaster may befall themselves. They go to teh sacred road
bridge of 18 spans (Atharanala) on way to Lord Jagannath’'s temple at
Puri, They worship the goddess ‘Bata Mangala’ near the bridge with some
yoghurt and other offerings. This is known and practised by people in
western, central and coastal Orissa, possibly an all-Orissa phenomenon.

Milimila Maitra - A person suffering from ‘milimila’ or measles is said to
establish this relationship with an unidentified creeper, which is supposed
to symbolize a malevolent goddess. Small pox, chicken pox, measles and

cholera and some other epidemics are believed to be caused by malevolent
deities.
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Durable Interpersonal Affectional Relationship

Between Kin Between i\lon—!(in
Non-affines Affitles
. 1
Familles Families irldirectly
directly Pwolved involved
Ritual Winship  Blood Ritvall  Instiutionalized Friendship
Brotherhood  Friendship Friendship (Western Society)
l {Azande) (Plains Cree)
non-Frignd Friend (as ritual kin)
generi] “crisis kinship”
instrumentality (averting specific disaster
specific instrumentality
or disease)
TABLE-1

Ritual friendship and kinship categories in village Gotamara, Angul
(Data on 54 out of 412 households)

Name of the Own Outside Inside Qutside

ritual kinship caste own caste village village
Baula - 2 2 -
Dharam Bapa

Dharam Ma 1 30 29 2
Dharam Pua

Dharam Jhia

Dharam Bhai and

Dharam Bhauni 1 1

Maitra - 19

Makara - 4

Sangata 1 37

Total 3 93




TABLE-II
RITUAL FRIENDSHIP AND KINSHIP CATEGORIES IN ORISSA
(unrepresentative data)

Ritual
relation

Same
caste

Other
caste

Same
tribe

Other Tribe with

tribe

caste

Asoka

Abhada

Baula
Belapatra
Benisagar

Bina

Chanda
Dharam Bapa
Dharam Ma
Dharam Pua
Dharam Jhia
Dharam Bhai
Dharam Bhauni
Dharam Bhai
Dharam Bhauni
Ganga Jal
Gajamuga
Golapa
Jamudal
Kadamali
Mahaprasad
Makar
Mita
Palijwar Sangata
Sahi
Samudi
Sandal
Sangata
Sapa Sangata
Sa ga

ya
Tinikerkentia
Dharam Jhia
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THE LANJIA SAORA OF ORISSA
(Society and Culture)

N.K. Behura

Introduction:

The Saoras belong to the proto-australoid racial stock. The Saora man is
taller and more robustly built than his female counterpart. The average Saora
man is of medium height and with few exceptions are robustly built. The average
height is about 5 feet to 6 inches - 5 feet 8 inches. Women are slightly shorter.

Some individuals show mongoloid features in their appearance. The skin
colour varies from brown to dark brown and the hair form appears to be flat
wavy and usually black. The eye colour is brown or black.

The Saoras usually speak an austro-asiatic language, i.e., the Saora language.
There are a few Lanjia Saoras who can speak Oriya but they are very rare.

The different crops that are grown in the Saora area are Paddy, millets,
pulses oil seeds, vegetables and fruits. The vegetables that are usually gorwn in the
kitchen gardens are gourd, bitter gourd, pumpkin and few other vegetables. Besides
these the Saoras also consume different types of animal proteins, like buffalo, goat,
chicken, deer etc., but this is only on festive occasions.

The diet of the Saoras is usually quite balanced. They usually boil their food.
Rice with some vegetables or gruel happens to be the staple food. The Saoras eat
2-3 times a day. The first meal is taken in the morning when they leave for work
| and the second is in afternoon between 2 to 3 p.m. And some individuals also eat
| a last meal at about 7 p.m. They also eat ripe papaya and other fruits whenever
available. The food habit of the Saora is very balanced. It includes carbohydrates,
proteins as well as some vitamins.

The Saoras also consume large quantities of country liquor (Salapa & Mahula).
They drink thrice daily, once in the morning, then again at about 2 p-m. and
finally at about 6.30 p.m. Men go to the garasal or drinking place to have their
drink, while women usually drink at home. Often children at astonishingly tender

ages consume alcohol. Smoking of the Beedi or Peeka is found among men, women
and even children. :

_'I'he Sa.loras are by the large quite a healthy community. The diet as already
mentioned is balanced and their appearance is muscular. Every Saora with rare

|| exception is able to put in immense amount of hard work. Saora women are very
| industrious.




The Saoras are not very conscious about their health and one often finds
that this face of life is grossly neglected. The common diseases among them are :
(a) tuberculosis, (b) malaria, (c) common cold, (d) Influenza, (e) Skin diseases, (f)

Rheumatism etc.

There are several causes of illness. The most common cause is being
mosquitoes. The Gunupur sub-division is a greatly mosquito-infested area and thus
malaria often takes epidemic proportions. Bed sanitation, infected water, excessive
alcohol and tobacco consumption and extreme temperatures are the main causes of
illness in these areas. The common Saora is least conscious about diseases and would
not bother to brood over it, unless it seriously hinders his working capacity.

The Puttasingi block has a small dispensary. But most Saoras, if they are sick
or diseased do not first consult the doctor; rather they meet the Kudaan or Kudaanboi-
the witch doctor. The witch doctor first tries his/her treatment, which usually takes
the form of a sacrifice and often rather painful methods of treatment are adopted. It
is only when the Kudaan or Kudaanboi fails to deliver the goods, do the people rush
to the doctor. Even the compounder runs a thriving business of his own and sells
medicines to the villagers atludicrously high prices. But for any major treatment the
doctor usually diverts the patients to Gunupur, as the dispensary does not even
have the infrastructure for the most minor of surgeries to take place.

The dress of the Lanjia Saora is very simple and the normal Saora is the least
conscious about the clothes he wears. Most Saoras neither have the time not the

resources to invest to buy clothes for themselves.

The men derive their neneric name from their under garment. The garment
is known as the Ulia Karp and it is worn in the form of a tail, i.e., the front part
hanging like a tail. The dress of the women is known as the Asia Karp and it resembles
a beautiful hand woven shawl, which is wrapped around their waists.

Neither men nor women traditionally wear any upper garment. But
increasing trends of modernization has made several young men take up to shirts
and women blouses. The younger women are also wearing sarees.

The love of wearing ornaments among the Saoras is not just confined to the
women but Saora men too are resplendent in their gold jewellery. Apart from the
affluent people wearing gold, they also wear silver jewellery and a few ornaments
made up of beads, wood, etc,

The different ornaments are :

' (a) Topi (ear ring), (b) Tangan (necklace), (c) Sipralitang (red bead necklace),
(d) Rajang Jang (yellow bead necklace), (e) Besri (nose ring) and (f) Andudak (a
bangle wornaround the ankle).
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The affluent Gomangs are often bedecked with jewellery which are often of
intricate design and which would be highly valued.

And the ornaments of the witch doctor or Kudaanboi are also very beautiful
and a little different from that of the others.

Social Organisation:

Among the Saoras, the Birinda is the highest unit of social organization. The ||
term Birinda can be equated with that of the lineage structure. When the Birindas
grow uncomfortable large, fission occurs, either in the form of a brother leaving the
village or brothers separating their property and conducting their economic life
distinctive of each other. The Saora society is clanless.

It may also be mentioned here that, they have an organisation called Maina
Bir, where all the members of the same Birinda meet, sit to discuss important economic
matters. Here all the members who belong to a common position in the Saora
hierarchy like the Baro Roitas, get together.

As a clanless society, the Saora Kinship organisation is very peculiar. They
have Birinda which are title groups no doubt but to some extent they categories
consanguines and affines. Consaguines are called “Kheja” or “Punja” and affines
are termed as “ Kulam”. Marriage is not permitted among the Consanguines. Cross-
cousin marriage is not preferred in Lanjia Saoras society. Ceremony of marriage
(bansaserum) is very interesting. They groom's parents visit bride’s home with wine
and if the family members of the latter accept and taste it, engagement is made and
subsequently marriage takes place. Widow marriage is not found. Sororal Polygyny
is very common in Saora Society. Pre-marital relations are there which often lead to
marriage. The residences are patrilocal. Nuclear families are the most charecterstic
features. They have other patterns of marriage i.e. marriage by capture and marriage
by service. Sororal polygyny is prevelent very much keeping in view the fact that if

one can afford to have more wives, they can thereby enlarge their bagada fields and
produce more agricultural output.

Economic Life:

The economic life of Lanjia Saora revolves around the practice of both
theshifting cultivation and terrace cultivation. According to 1991 Census, it reveals
that among the Saoras as a whole the workers comprised 41.2%. The remaining
9.3% were engaged in livestock rearing, forestry etc.

TheSaoras carry on cultivation in two types of land, undulated dryland along
the foot of the hills, terrace land and the swiddens in the hillslopes and hill tops.

Around the residential houses vegetables and fruits like pineapple, lemon etc. are
grown inthe kitechen gardens.

— 0 |
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The Saoras domesticate cattle, buffalo, pigs, hens, goats etc. The bullocks
and buffalos are used in agriculture as draught animalsl; the Buffalos andpigs are

used as sacrificial animals on festive and on ritual occasions.

They perform agriculture activities on a corporate basis. According to this
system which is called “Anseer” or “ Antera”, the villagers and Kinsmen work on
each others field on the basis of reciprocity and mutuality.

Through barter system in the traditional system of exchange of goods, now-
a-days they are following the monetization process. However, Saoras are prey to
exploitation in the hands of non-Saoras of the nearby villages in various transactions.

Political Life

The Political life of Lanjia Saora is charecterized by a hierarchical structure.
The Gamongo is the secular head of the village. Next to him, Bhuya, the village
Priest and next to him is the Kudra, who is the village level and necessiate further
adjudication are referred to Mutthadar who is a non-tribal man, head of the locality.
Mandala helps the Gamango in decision making. Generally the Saoras are categorized
into eleven sub-types. They are listed below : * :

1. JateSaora :  They consider themselves superior to other sections
' because, like others, they do not eat buffalo meat.

2. ArsiSaora :  Theweaver section of the Community is known as Arsi

_ Saora.
3. Jadu Saoras :  Theylive on up lands.
4. KindalSaoras :  They are basket makers.
5. Kuibi :  They have adopted Pot making.
6. Lauas ¢ This section serves as Blacksmith.
7. Mallo ¢ They are agriculturists and basket makers.
8. Sudha :  As a result of cultural contact they have become
“Sudha” meaning clean or Hinduised.
9.  Reupu :  They speak Telegu language.
10. Kunmbas :  This section practises shifting cultivation.
11. Leubalanjiu :  They area primitive section of the community.
(Long tailed)
Life Cycle Rituals:

There are three major ceremonies to mark the entrance or exit into or from
the three stages of life. The first is the name-giving ceremony, which is known as the
Anyuman. A ritual has to be conducted that day; itis done by the Kudaanboi. Usually,




the elderly female members are present when the ceremony is being conducted.
The ceremony which is supported to take place on marriage is often omitted. Most
Saora coupies, now-a-days, neither undergo any ritual, nor is there any legal
recognition. It is strictly a socially approved union.

There are three types of marriage among the Saoras. They are (a) Manaboi -
love marriage; ninetyfive percent of marriage among the Saoras is of this type; (b)
Pankuiboi - arranged marriage One finds instances of such marriages are few and
far between; & (c) Dingdingboi- marriage by capture. This type of marriage usually
takes place when married is going to marry a second wife on even a third of fourth
wife. And the final ceremony, which is takes place is the Guar and the Karja ceremony
or mortuary rite. The Guar must take place within a month of an individual’s death
and unless teh Guar is conducted, the spirit does not find its proper resting place
with the ancestors. It haunts the village and forces its kin members to perform its
Guar. Non-performance of the ceremony could lead to prolonged illness of any one
of the dead person’s kin. The other ceremony is Karja, which has to be conducted
thrice. The first Karja has to be conducted after a year of the person’s death. This
ceremony is marked by a ritual and the slaughter of numerous buffaloes. The other
two Karjas may be performed sooner or later. -

Religion:

The Saoras are animistic in their belief. They worship the souls of the ancestors
and the dead. Most of them fear all that is unexplainable and cannot be fathomed or
understood and as a result it is deified and worshipped. Their Gods are designated

as soom and nearly every aspect of life has its own soom, which are reversed and
feared.

The Bhuiyan is the priest and conducts the rituals the Kudaan / Kudaanboi
may be called a magico -religious functionary. In the house of the Bhuiyan, usually
an Idi Tal or an Icon is drawn and these specialists conduct many a ceremony in
front of it. These Idi Tals have nearly every sacred Saora item drawn in them.

But one finds that the normal life of Saora has no time for any aesthetic or
religious pursuits. Though the Saora fears the spirits and has a vague picture of a
supernatural power, he devotes very little time for their worship.

There are a large chunk of Christianized Saoras nearly in every village. The
only difference between them and their non-Christian counterparts, being their
weekly visit to the Baptist Church at Puttasingi. Puttasingi, within a radius of less

than half a kilometer, boasts of three churches, belonging to three different sects of
Christianity.




Festival and Dance:

Sargaisan is the only festival which is celebrated by the Lanjia Saora. It is
celebrated during the month of April on Tuesday. On this day, the Lanjia Saoras
worship the Manduasum. From every family individuals take a little of Kandulo
and place it at the manduasum. Where it is worshipped by the Kudaanboi. This
festival marks the period from which Kandulo may be fried and dal or pulses may

be prepared.
During this day, Saoras usually cook Kandulo, rice and the affluent ones

even kill a poultry or two for their meal. The whole village contributes money and a
goat is bought which is slaughtered and the meat consumed collectively.

The Saoras are very exuberant people, who in spite of all their problems and
poverty still keep adequate time for dance and music. Their dance is extremely
rhythmic and itis full of fun and frolic. Both men and women together participate in
the dance, while the women hold hands, the men dance all around them, resplendent
in their costumes and different musical instruments, The dance is accompanied by
shouts and whistles and anybody and everybody from the village may join in.

Material Culture:

Various implements are used by the Saoras to conduct the different
departments of life. While the Saoras are still quite primitive in their agricultural
methods, as one knowns, agriculture is not possible without atleast a few of the
basic implement s. They are, The Plough, which is known as arra, the Harvesting
Fork, Sickle, Winnowin Fan and the Levelling Bar.

Apart from these agricultural implements for hunting teh Saoras use the
bow and arrow, the catapultand the snare. It may also be mentioned here that Saoras
arenot very keen hunters and rarely venture out to the woods for hunting purposes.
For fishing, the universal fishing rod and net is used by the Saoras and fish eating is
al.so a very rare practice among them because there are no ponds in most Saora
villages and whatever little fish, itis caught in the water of the paddy fields or in the
little water that is usually accumulated for irrigation purpose.

Among the musical instruments that are utilized by them are:

(a) Neneng: Locally, it is termed as Ghanta or gong, the instrument is made up of

!Jrass and the instruments is accessory is a stick, which has to be beaten against
it to produce a rhythmic sound.

(b) F:ogera It ls a smaller and less complex version of the violin. One end of the
instrument is made up of gourd and is round and attached. to it are two

wires,which when strung produce the sound. The music produced by it i
melodious.
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(c) Tudung: The drum is known as the Tudung. It is not played only on special
occasions but also either to spread a message among the people or used during
a village dance. It is massive in size and straddled on the back. It looks like the
classical Indian instrument Pakhawaj.

(d) Tretepe : The trumpet is so-called among the Lanjia Saoras. This instrument is
also played during the village dance. The Tretepe produces a shrill melancholy
sound.

(e) Surakoma :Itisa very large instrument and is semi-circular is shape. It is also
very heavy and thus only the menfolk play it. They straddly it on to their backs
and then play it as the village dance proceeds. One end of it is open, where they
put their mouths and blow and the other end tapers down to form a thin pointed
end, which is slightly curved.

(f Tinarjap: Isasamllinstrument made up of brass bells. The instrument produces
a jingling sound, when moved by the hand.

(g) Dagru: The smaller drums which are also straddled around the neck, they have
only one surface on which with the help of two sticks, sound is produced.
(h) Karing : This instrument is also found in use during the dances.
Leisure and Recreation:
The Lanjia Saoras have little time for any form of leisure and recreation. Nearly

the entire day is spent working in the fields and whatever little time is left it is spent
in eating and sleeping.

But one mustn’t fail to mention the three visits of every Saora man to the
Garasal or the drinking place every day. This is the place where he unwinds and
discusses matters of varying interests. Women have practically no leisure.




A CULTURE ON CROSSROADS
Antija Mohan Pradhan

Till the recent past, to the outsiders, Kandhamal was known as the land
where humans were sacrificed in the turmeric field. People were thought to be
savage and uncivilised. To government servants of plains, the district was an
area of exile -Punishment Posting. The people of Kandhamal, especially from
the localities centring G.Udaygiri attended Nuagada(currently Nayagarh)
weekly market by foot carrying turmeric and ginger on their shoulders and
brought cloths, dry fish, handi futan (a curry spice used without oil) etc. Gone
are the days of Glasgow dhotis. The travel accounts of the Kandhamal traders
may sound like old fiction. The tedious journey of muddy ways, rain fed
streams, man eaters pouncing upon lonely traders, the caste and language
barriers had their own suspense in the tales. How did the uneducated and
unarmed men from Kandhamal dare the adversaries of the route? They had
their ‘God’ to save them.

Kui culture has its own array of Gods and Goddesses. Tanapenu (the

Mother earth), Burapenu, Darnipenu (the guarding deity), Lohapenu (the God
for rain), Dumaledi (the Goddess of small pox) are but few to mention. The
Gods were enthroned in the street corner or in a sacred grove. The deities
being.worshipped as ‘spirits’- are not condensed into any shape or image. The
spirit of God was omnipresent and people prayed or vowed in His presence.
At the same time, Gods of Kui culture were highly sensitive to become furious
on deviation from standard ritual practices. They could cause loss of cattle,
crops, even human lives, Therefore, people had to prostrate and to be most
loyal to Gods. It was self-surrender to God alone that could save them from
the curse of nature i.e. will of Gods.

In the Kui culture the place of the ancestors is only next to Gods. They
have their active unseen presence. The ancestors live in the nether world (laiti
aajana maneru) . Hence, they listen every word uttered and will be the judges
of someone’s action. People take vow in the name of ancestors. The ancestors
are given share of food and drink in libation. There are special rituals ( Peederi
pita laaka) where the dead are invited and also bade goodbye after
puja.Bringing back the spirit of the dead (jeeu tapka) is the last round of death
rituals. The spider, which is accepted as the dead man's spirit on that day
only comes to some one’s palm, he is considered as the most loved one of the
|dead person. In Kui culture the dead is not an orphan. In the wailing the

l; ancestors are requested to take care of the just dead give place in their middle
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so that no harm reaches him. It is not rare that few people offer the special
interest of the deceased viz. beedi, nash, gurakhu etc. even without any
ritualistic specification. Hence, a Kui man never alone anywhere. He
acknowledges the presence of Gods, ancestors as well as the malevolent spirits.

It is quite difficult to trace back the advent of Hinduism to Kandhamal.
As legends go, the temple of Lord Birupakshya at chakapad was founded by
King Ravana of Ramayan. The temple of Baraladevi at Balasukumpa and
Bandhagarh were established by the king of Boudh during was with Khemundi
kingdom. Worship of Patkhanda at Mahasingi is of same origin. The Shiva
temple at Dungi is of later date as the excavation prove the place to be a
Buddhist site. The temples of Lord Jagnnath, the nama-sankirtan, the practice
of Yajna etc. are Hindu practices adopted by the people of Kandhamal in
recent past. Some neo-Hinduism cults like Satsang of Thakur Anukulchandra,
Saibaba etc. are growing popular in the District. The Alekha dharma followers
are also found in villages like Magadingia near Sarangada. The Muslims in

Kandhamal being a self-confined group have little or no influence on people
in the spiritual arena.

The British war for subjugation of the Bhanjas was diplomatically turned
into a civilised endeavour to curb the savage practice of human sacrifice. The
British commanders like Major Russel Capt.Campbel and Capt.Macpherson
carried army operations to curb the ‘meria practice’ (human sacrifice in the
turmeric fields) and rescued the people abducted from the plains. The Christian
missionaries followed the British force to this land and spread the message of
Love of Jesus Christ. They opened the new era of modern medicines, warm
clothes and books to this forbidden territory. They taught, “ God loves you”,
“ Son of God, Jesus, died for us”, “ He is the way, truth and life” and also
proclaimed, “we are sinners”. The downtrodden and God Panicked people
got a new meaning of ‘God and man’ relationship - the shepherd searching
for the lost lamb. The God was to be pleased by prayers and reading the holy
|| book than sacrificing fowl and animals. The present generation on Kui culture
inherit the above legacy by virtue of their birth. Every religion or sect has its
own set of rituals. Over a long period the rituals come to the centre stage and
realisation of truth, the main intent of religion is pushed to fringes. At this
point of departure we come to the question of spirituality.

What is spirituality - a word widely spoken, but less understood and
least realised concept. Perhaps it means the relation of man with God? The
God being parambrahma or parmatma and man, the jeevatma. Spirituality is
the similarity in the flame of the wild fire and the fire in the candle at the room
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corner. Spirituality is the realisation of wholeness of the being and striking a
relation with almighty- who is the most loving, full, content and radiant. It is
being in God and realising Him in one’s own self. It begins with a simple
question- who am I? The mystery of life and death has been the riddle of

spirituality. The realisation of ultimate truth, ultimate knowledge is the target

of spiritual quest. It is the happiness of being the part of the whole and content

in the completeness of the part. In spirituality, man is like an atom - having
all the characteristics of the matter i.e. God.

| The old practices in Kui culture cannot be simply bundled away as
ignorant animism. A good life was that one living with religion. That feeling
was exhibited in being honest and truthful, not cutting the sacred trees or
groves whatever be the need, saving the forest and natural sources like water
streams from pollution and damage. That spirit of adoration had saved their
environment for ages. So called old religion was tolerant to other religions and |}
never challenged other’s faith asking ~Is your God real ? '

Religions tend to teach the way to spirituality. But the path to spirituality ||
is a narrow street where the individual alone can cross. It is not teamwork.
What ever may be the guidelines of religion, the rules of the road can be classified
in to two. First one is of complete surrender of self (Bhakti) to will of the Lord.
God or the ultimate has the will and the individual ought not to question its
benevolence. The kingdom of Prahallad, the poison cup of Meera, the burning
of missionaries at stake is nothing but the will of God. The individual is a slave
of His Love who never questions his master. He rather he prepares himself to
fulfil the will of God. There he finds his ultimate pleasure (Sad-chit Anand ).
There end all his queries and he is in God. The other rule is to establish one-to-
one relationship. The man asks “have you seen God?” “why there is sorrow,
old age and death?” and “Can there be a way out”? Here faith begins with an
honest doubt. In this path the truth is realised by self-discipline and meditation.
The question of endless mystery is solved through regulated conduct. Before
the cause of humanity the gravity of religion vanishes. Buddha denounces God.
Swami Vivekanand warns “if you preach philosophy to a hungry man he will
throw stones at you”. Denouncing God does not turn them into tyrants, rather
they become the epitomes of love. The distinction of species, caste, nation, and
creed falls apart before their illuminated presence. They give a clarion call-
“Arise and awake, till the Goal is achieved.”

. As all the 1:i\'rers lead to ocean, all the men of spirituality live for people-
Their quest of s!:untuality makes them tender and sensible to the woes of people-
{ They find God in people. Here the prime question of spirituality takes a second




turn-“why I am here?” They fix a purpose of life. The realisation of spirituality

opens a boundless desert of human sorrow with potentiality of a beautiful

garden. There is no time to wait. Agnes(later Mother Teresa) saw God lying in

the dirty streets of Calcutta and lived for the dying. They identify with the
deprived, downtrodden and the disillusioned. To eradicate any doubt about
the course of action Gandhiji says-“I will give you a talisman. Whenever you
are in doubt or when the self becomes too much with you, apply the following
test. Recall the face of the poorest and the weakest man whom you may have
seen and ask your self if the step you contemplate is going to be of any use to
him. Will he gain any thing by it? Will it restore him to a control over his own
life and destiny? In other words will it lead to swaraj for the hungry and the
spiritually starving millions?......Then you will find your doubts and yourself
melting away”.

A child sees the Kui gods housed in his home, in the street corner, in the
sacred grove, in the forest and where not! Hinduism has added crores of gods
to his simple mind. In the language of Christianity his innocence is that of a
sinner. He is far behind to understand the meaning of His Love, the fury of
Gods and efficacy of sacrifice. Given the social back ground, if he understands
that he is the part of the full, he is rich in spirit.

And then comes education in the school. The lovely chandamama dries
into a waterless, airless and lifeless celestial object. Man, to this child is not
created in the image of God but on evolution from an ape. His doubts multiply.
However, one thread of similarity seen beyond continents is- we all are humans.
We share the same earth, same are our feelings, woes and joys. We are in need
of Love. To show an arrow sign to the children there is need of moral education.
The children are to be told the tales of selfless love. The potency of single-
handed sacrifice even for those who don’t love us, the magical art of forgiveness.
The children are to be taught the lives of the great benefactors of mankind.
The hands of compassion have to encircle the whole world. Better, if we the
grown ups lead an exemplary and inspiring life before the children.

In current scenario, alike other tribal cultures, Kui culture too is at a
crossroad. The old value system treated the objects of surrounding environment
such as the hills,trees,forest ,water, rocks, groves etc. as abodes of Gods and
has added spiritual value thereof.this recognition of spiritual importance
restrained them from being greedy. Then, nature had every thing for their
need. To reiterate, they lived among their Gods and ancestors. The Kui religion
had no had no distinct concepts of hell and heaven. All the dead were equal
and respected. So, after birth of a child it was a ritual to know - who has an
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effect on the child ( jeen deeba). This can be a dead or living person, a God, a
tree but not any animal or inferior being. Only those who died an unnatural
death considered not getting a proper resting place among the dead. Hinduism
, today, has a sway over the traditional concepts of life and post death life
among the Kui people. Hinduism has made them familiar with concepts of
heaven, hell, salvation, namsankirtan and vedic rituals of birth and death.
Some may ask for jatak (janam kundali) before marriage of their children or
perform annual sraddha of their dead parents. Similarly, Christianity, on its
advent had even challenged the tribal and Hindu Gods stating them as satanic.
On the social front , age old institutions like youth dormitories (dangadi idu) no
more exist. Some people observe sudhikriya on the tenth day after death than
the day after maada ( mass wailing day). The most significant change is noticed
in the marriage of elite Kui people. The simple system ( site kalu - gaati muda-
danja) is being replaced with elaborate vedic rituals through a brahmin. The
heinous system of dowry in one form or other, is slowly entering into elite Kui
people and will trickled down soon if left unchecked. Needless to mention
that traditional forms of entertainment i.e, tribal songs, music, dancing, games
and sports, hunting have become the tings of past.

In the push and pull of progress people of Kui culture has to rethink,
rather seriously, about their current going. What customs in practice are to be
continued and what to be dropped? What social institutions are to be preserved?
The customs which are so simple, inexpensive and performed through
community participation should not be pushed away. It is also high time to
give a serious thought for a new set of cultural and educational institutions
are to be created to make the newer generations aware of the intrinsic values
of Kui culture.
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VALUE OF TRIBAL COOPERATION

Trilochan Sahoo

(Abstract: The tribals inherit a network of cooperatives, which play a key role for
their survival. It is used as a potential tool for attending all works that sustains life. It is
essentially community initintive for harnessing peoples’ work capacity for effective use in
productive and altruistic activities. It ensures social security. The socinl system sees no
discrimination in serving foods and drinks and sparing time for works for members resulting
effective use of human resource. Its values bring together manpower of different ages, gender
and physical ability, and treats them fairly. Tribal cooperative activities are free from prejudices
and making social life accessible. This paper picks up some examples from the research works
of the author and ATDC/ATLC on the usages of age-old value of cooperative activities among
the tribals, living mostly along the hills in Eastern Ghats region of Orissa.)

Introduction

Traditionally Tribes lead a closed life. They are self-sufficient. Co-operative
behaviour characterizes their activities. All aspects of their life are principally
governed by a sense of cooperation and obligations. The cooperativeness of their
workforce reflects their value of group work that is mutually agreed upon. They
cope with the difficult terrain through the help of their cooperative work in their life
from birth to death and even aftermath of death. House construction, arrangements
for birth, marriage and death rites and rituals, village festivals, making land arable,
ploughing, watering land, all agricultural operations, carrying wounded patients
for treatment and helping old, deform, widow and destitute characterize their
cooperativeness and signifies their cultural values. Tribal Orissa experiences the
reciprocal willingness to cooperate in works. In Orissa, the tribes in general and
PTGs in particular have the usage of the cooperative activities. The theme of this
paper presents a few examples of value of cooperation as noticed in tribal society.

Cooperative wok of Bonda

The Bondas of Malkangiri District extend mutual helps and cooperation in
socio-economic and religious activities. They believe that working together would
help and empower them to utilize the natural resources and workforce available
fully. The cooperative works among them establishes relationships between
individuals and families at a village. In Remo dialect group is called Odja. They
cooperate in group-mode to accomplish the difficult task up in the hills. This usage
controls all their productive activities, including shifting cultivation, hunting and
gathering as well as manifests in social behaviour and social securities.
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The Bondas distinguish 3 types of cooperative works, namely ml

Sanduganar and Alus, During festivities, a well-to-do Bonda distributes meat of cow/
ram/ pig/ goat among some families of his settlement. Later, he invites the meat. ri
consumed families to perform forest cleaning/ agricultural operations in a fixed day
under Nuani. The Bonda host provides rice, meat and rice bear to the Nuani workers,
Also under Nuani, the Bondas give small credits to some persons and distribute
drinks among them in different occasions, and later they invite the recipients to
perform woks of less magnitude. Another form of cooperation among them is called
Sanduganar. When a Banda family’s agricultural work is delayed, Sanduganar is used
to complete the work. In return the Bonda host provides non-veg food and rice bear
to the Sanduganar workers. Alus is still another different cooperative work of Bondas
in which some families or individuals get together to help each other on mutual
basis. The Bonda host arranges food and drink for the guest workers during the
workday. Under Alus no food is provided to the guest workers for attending small
works, like cutting tree branches from the field (gaff) and cleaning weeds (fuktuk).

The Bonda youths extend social services like; keeping the village clean,
constructing or repairing the village roads, dormitory houses, assisting in
arrangements for marriage, rites and rituals, village festivals, and collection of
compensation in bride capture cases and carrying wounded persons for treatment.
The Bondas' attitude towards cooperative work indicates friendship, brotherhood,
sharing each other’s sorrows and joys, mutual understanding, enjoying food together,
earning skills from the coworkers and enhancing work capacity. It carries the
message- ‘one for all and all for one’.

oo
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Cooperative wok of Dongria Kondh r

The Bati, 'labour co-operatives’, of the Dongria Kondh may be grouped under
two bl:oad' categories: Saha or Kutumbati and Punda. The former is ‘labour co-
operatives’ for all the Dongria households at a village and the latter, small groups

::::ng the entire village community formed on the basis of sex, age-grade, and ag®

Sahabati or Kutumbati indicates the work grouy i ent. It
comprises of one member-labour from each famﬂfrr:\ 3 sz:;m:ﬂbers of
the workgroup work together in each other’s hill farms. The work schedule of Salabati
covers all the works of members of a settlement. In the work allotment, priority i
given to widows, old persons and persons whose crop condition is at stake. Each
Dongria fanuly of the village sends a labour of either sex or even children above 10
years to work in the filed. A member family failing to depute a labour for the Sahabati
pays a fine of Rs.20./- per a day’s work or faces the penal sanctions, Under Salubati
they work hard amidst joyous songs and a dinner break. The distribution of food iS
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equal for all the workers. At the end of the work pejo drink, a mixture of rice and ‘

mandin gruel is given toall the workers. Besides, the host deposits a token money for
the work at the Salubati fund which is spent for Meriah festival and community
feast.

For the agro-horticultural works of less magnitude, a Dongria invites
Pundabati to accomplish the task, Pundabati is a small work group of 10-15 like-minded
members of the same age or sect of clan/clans. Fora day’s work the Pundabati money
is Rs.50/-. Every member enjoys equal right over the Pundabati, and offers a feast to
A1l the co-workers and pays a token money. The Pundabati money is spent for feast
for members. The Pundabati comprising of old men is called Du tarubati. Also Dongria
maidens above 9/12 years of age in a settlement forma cooperative group-Daasibati.
Each member of Daasibati help cooperates others work on reciprocal basis. Daasibati
is used for easy works, like weeding, cleaning, fencing and harvesting. Its members
avail work help at a cost of Rs.20 /- to Rs.25/-. When Daasbati helps are extended to
non-members, it costs double the usual rate. The Daasbati fund is spent for feast and
on entertainment of Dongria youths during festive occasions. Dangadabati is the
cooperative work of young Dangria boys meant for hard works, like cutting trees
and carrying logs and hoeing and digging pits in hills. Besides the feast, the cost of
Dhangadabati for one day’s work is about Rs.50/-.

Cooperative wok of Saora/Lanjia Saora

The Saoras/ Lanjia Saoras form labour congress known as Ansari. As decided
by the village community, each family contributes one labour to attend any work
for a family/settlement. They depend on the cooperation of others at village and in
return extend helps as and when required for accomplishment of their works, like
cultivation in hills and slopes, cutting trees and clearing forest patches for shifting
cultivation, leveling hill slopes and making terrace fields, digging stream based
channels for irrigation, stone bonding and developing lands, ploughing, hoeing,
showing/broad scatting seeds, weeding, harvesting crops etc. The Ansari takes care
of the works of every family irrespective of their social, political, economical and

religious status. The Saora host honours the Ansari members by offering food and
drinks at the work site at noon.

_ The young boys and girls play the role of work-volunteers and participate
in social and community works, like collection of building materials from the forest
ax-xd Fommunity house and shrines building, making village roads and bridges,
digging wells and cisterns, cleaning village shrine premises and pools, collecting
materials and offerings from the forests for religious and ritual purposes, etc. The
young volunteers accomplish the works of helpless widows and old and destitute
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people free of cost and without enjoying the drinks and dinner. At times, they
carry the serious patients to the medicals for the treatments, collect their building
materials and construct, repair their houses and often attend their agricultural

operations in the hill farms,
For security and safety against the attack of wild animals, furies of rains,

winds and heat, the Lanjia Saoras invite the helps of birinda members and affinals
for procuring building materials form the forest and constructing walls, thatching
roofs and maintaining the house annually and provide drinks and dinner to the
guest workers. Every lineage/gotra selects a person, preferably its head and sends
him to participate in the works associated with specific socio-religious functions/
life cycle rituals and annual festival of the village. They perform with the helps of
Ansari, free and voluntarily. The host only offers refreshments for the Ansari
members. Only on the occasions, like birth, marriage, death rituals and other family
functions the host honours the guest workers with wines/salap juice, rice and

meat curry.

Cooperative wok of Santal .

In Santali language ‘cooperative work' is called Galaspagat. It is credited with
values, like work-help free with a competitive spirit. The Galaspagat extends helps in
attending work of Santal Tribals absolutely free of payment. They carry a member to
hospital and attend his treatments. They mutually exchange helps in activities of
mortuary, birth and marriage rites, renovation of village tank, repair road and irrigation
dam, cleaning of village street, making bridge across springs in rainy season to make
easy approach to village. Akin to this, the Mankirdia youth collectively go to forest
and collect materials for a big leaf kumbla, their dormitory house. They go for hunting
and give share of the hunt to the members who cannot participate due to old age and
physical inability. While leaving an old tanda and settling a new one the Mankirdia
collectively decide and cooperate each other in the shifting from place to place.

Value of tribal cooperation

An observation on the tribal cooperative values could be a matter of learning
for all of us. The group work reflects the value of democratic and cooperative
spirit. It governs the principle of equality. It equates the work capacity of men,
women and even children. It is backed by mutual decision-making and socio-
religious and political sanctions. Exchange value of labour is socially guaranteed.
Competitiveness of cooperatives enhances the skills of the workers. The system
believes to be members driven rather than market driven workforce and it is more
a social than pecuniary system. The value of cooperatives faces challenges of difficult
environments and the outcomes are social solidarity and good management of
workforce. Old, widow, differentially capable members share the benefits beyond
their work delivery capacities. This is care and hour to them.




Conclusion

Tribal cooperatives meet the challenges of activities, both natural and
supernatural, accidents and expeditions in forests environs. Small-scale technology
(use of hands and hoes) in mountain cultivation requires more manpower, which is
achievable only through cooperative works. The tribals discovered the value of
cooperation to meet their requirements through barter. They enjoy the benefits,
economically, socially and ethically. Cooperatives in tribal society are moral to the
extent that it is managed, directed and played by them and fired with religious and
social fervor. It understands the needs of members, choices, expectations and
sustainability. This value, if added to the developmentactivities, would be an effective
and potential tool of tribal development.
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GLOBALIZATION: PHASING OUT TRIBAL CULTURE

Harihar Das
Bharat Chandra Nayak

Globalization, as a new recipe for contemporary living is very much focused
on doing away with the age-old socio-economic and cultural institutions, which
were formed by evolutionary process having intimate interface with the primal
enabling nature. The intruder has nothing to do with the original formation of the
socio-economic basis of early civilization upon which the subsequent complex
civilization getting rooted yet, it was parachuted from above to destabilize the
enduring equation of the society, economy and culture nexus. In its determined
bid toincapacitate the old world, Globalization rejects it by its destabilizing concepts
and predatory action. In this scenario the little society with its self-sustaining micro-
culture is being delivered body blow threatening its existence. It is thrown into
utter identity crisis.

This write-up aims at recording the continuing discretion of the life affirming
tribal culture and the concomitant loss of tribal identity. It further explores the
damaging impact of tribal life where the tribal people are seen go deviant mal
adjusting with the globalization sponsored mainstream society.

Further more it reviews a notable book entitled “ Ancient Future” by Helen
where it provides a picture of the post globalize tribal Tibetan society stayed put
in the Ladakh of the high reaches of the great Himalayas.

The ethnic culture as it is reflective of a holistically arranged socio-economic
organization for a just livelihood is closely allied to an enabling eco-habitat. The
tribals have been coming under the motherly influence of the eco -habitat, which
provides them the matrix in course of time. The people belonging to the little society
are born to see the life sustaining environ where each one is entitled to his meager
need without any reference to globalised value. There is subsistence economy where
food security is supposed to be ensured at any cost. The inhabitant of these societies
have an inbuilt equation with the unseen power who, according to them helps
the trees to flower and bear its fruits. The surrounding mountain range changes
colour from gray in winter to the copper green in autumn. The values shared by
the tribal people is life affirming. When he sees bountiful grain swaying in the
firm land, he goes instantly ecstatic and sings hosanna to the almighty God. In
short, the unflinching faith with a caring God constitutes the very basis of their
life process. The song, music and tribal dances have acquired meaning in the
context with the celebration of life process. They have an inalienable feeling that
they are made to descend down earth by the grace of the almighty Tribal culture
is simply a way of life where the concept of market mechanism reflective the
supply-demand hiatus is non-existent. These people have unification of sensibility
where every thing appears as the manifestation of almighty.




The feeling of oneness is healthily nurtured in the seclusion provided to
them by the forest cover and there is no possibility of admixture of alien culture.
But when a material tinged culture sneaks into their habitat. They used to reject
it mentally. If it is forced upon them they simply writhe and collapse within
themselves. Some says that the tribal culture is growth negative when it is
considered from the present days rush for amassing wealth and assets at the
cost of natural resources. The tribal mind does not subscribe to that, instead he
has the last hope anchored upon God, to retrieve their bountiful forest on the
bold mountain ranges and the nostalgic moon peeping out from it to lead their
forefathers to their huts suspended in cluster from the sloped of hills. The
unsophisticated minds, un corrupted by material unhealthy equations is not to
be considered as a backward psyche but rather a unique palimpsest-where
relevant things are accepted and irrelevant things are equally rejected in relation
to the ethnic culture.

The ethnic cultural configuration pre-supposes a balanced natural setting
which are found in the jungle habitat only. Any change in the eco- habitat affects
adversely the culture of the little society. But Globalization believes in different set
of ideas-where the market mechanism plays the prime role and the indiscriminate
exploitation of natural base in competitive way is allowed. It believes in the fast
role exploitation of nature as opposed to co-existence practiced by the tribal people.
In this scenario the Globalization leviathan is in rampage to erase away the last
vestiges of primitive culture.

The fall out of the intruding Globalization is best summed up in the
book “Ancient Past” where the writer Helen made exhaustive -analysis of
Tibetan Tribe living in Leh. The Himalayan eco-habitat in its higher reach
gives shelter to the Tibetan people from time long past. They have an
institutionalized socio-economic culture and they live happily there without
having the intention to come to the plain area. Pure air, pure water and hill
based agriculture provides them the wherewithal. When the globalization
with its market oriented culture snakes into the Ice valley. Columns of long
ending vehicles of all sizes and shapes enter into the virgin area thereby
disturbing the eco-habitat by polluting the accompanying atmosphere.
Unaccustomed food habits enter into the area making them perpetually
dependent upon supply elsewhere. The writer quoting the religious leader
said in his book that though they were bombarded with alien culture yet
they don’t have the piece of mind. He apprehended that Leh would no more
exist in the coming future. The example of Leh the little society is more or
less is being replicated throughout the World.
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‘Ancient futures”: a review:

The book is about the growth and development metaphors that discourage
us from considering fundamental alternatives to the current damaging socio-
cultural arrangements. The book is a description of Ladakh in the high Himalayas
where it is snowed under for eight months of the year. In fact it is the highest
place in the world where people live year round. It is the size the of England but,

is home to 1,30,000 people.

The book portrays how traditional Ladakh where people appear to be deeply
content yet lacking the material possessions valued in industrial society. In this
harsh land with only 4 inches of rainfall a year and very short growing seasons,
Ladakhis had worked out an elaborate system of co-operation, environmental care
and economic self-sufficiency. But the area, when incorporated into the impact of
global economy things has changed at a great pace. Ladakhis are bombarded with
values and temptation of consumer culture. They are imprisoned to the mercy of
market economy. The critique of the book is not that new material goods in and
themselves are bad but their arrival in terms of a profit-orientated global economy
and not of the Ladakhi people. The book quotes Ladakhi poet and Budhist scholar
Tashi Rapkis saying that “ getting more money, they are having more technology
they are getting very comfortable, but comfort and luxuries don’t bring happiness.”

The tribal culture and value system believes in simple living without

impairing the God gifted renewable basis of natural resources. The encroachment
of consumerist culture simple embarrass the self-contentment of ethnic values. It

destabilizes the permanence of the value system. This impacts considerably on the
little societies making its inhabitants recoil. The present generation of tribal people
becomes a rootless lot. The development intervention meant for mainstreaming

aggravates their dislocation.




THE PAUDI BHUIYAN:
CHANGE AND CONTINIUTY OF VALUE SYSTEM

Dr. Ananta Charan Sahoo

The article is based on live study of five Paudi Bhuiyan villages, viz
Tentuli, Tungurdihi, Jamudihi , Kuanr and Kainpur situated in
the hub of Paudi Bhuiyan culture area in the Banaspal Block of
Keonjhar district. The study was undertaken by the author very

recently.

“Value System” is the nucleus of any civilization and culture, The value
system is crucially importantin the case of little ethnic society as much as it provides
the required dynamics to the change and continuity aspect to the little community.
Change is pointer to the acclimatisation of new fangled ideas and innovative
institutions. The continuity of tradition provides the anchorage and shelter to
changes.

The value operatives comparable to a steadied backbone to a culture system
is the quintessence of the totality of the socio-economic ‘go’ of ethnic society that
provides recognition as well as differentiation from other society. The closeness of
early society is rooted in the foundational basis of value system, which is getting
dissipated when the closeness gives way to openness in course of time. It is interesting
to note that the value system is not ephemeral. Not withstanding rapid all round
changes the system leaves indelible impact on the structure of the society.

The Paudi Bhuiyan, one of the identified primitive tribal groups of the state
provides a rich source to the researchers testifying the enabling power of their value
system that guides their society in the cultural matrix of the contemporary time,
retaining the age old culture yet opens themselves to changes.

Like other tribal groups -the Paudi Bhuiyan have jungle as their habitat. The
socio-economic basis of their society is impacted in the jungle environment. The
polity, religious rituals and economics of life are organically related but it stands
apart from each other. The Paudi Bhuiyan are found concentrated in the Banspani
Block of Keonjhar district, which also extends to other neighbouring districts.

_ Before to independence, when there has been no visible state development
intervention - the Paudi Bhuiyan society pride them as having royal lineage because
one of their ablest fore fathers ruled the area. The tradition of royal background
made them different and it also dictated their ways of life. The sense of leadership,
reflected in their social interaction within and without has a marked characteristic
asitis compared to other close neighboring tribes. Even today they reminisced their




past glory. The system of economic life revolves around cultivation. In spite of the
changes, in voluntary recurrence of tradition is being practiced today in the matter
of mutual help and co-operative labour. Though they make use of modern methods
in their agricultural practice they never abandon the rituals connected at the time of

sowing, transplantation and reaping of their harvests,

The tradition of hunting is practised today more as a continuation of culture
rather them for any fruitful exercise as we know that there is depletion of forest
cover and lessening nos. of hunts in the jungle. It is interesting to find that they use
guns and other gadgets for hunting expedition instead of bows, arrows and spears.
If at all, they get a kill in the hunting expedition, the practice of distribution of meat

is in vogue.

The intraduction of grass root democracy through panchayatraj institution
provides the required empowerment to the Paudi Bhuiyan people. They participate
in different decision-making process but the age old tradition of ethnic polity and
customary laws are not yet forgotten all together. The role of Naek and Dehuri is
found so far in their society. The magico religious practices are not impacted. The
construction of the abode of the deities gets changed due to modernisation process
but it has not been percolated to their article of faith. The generation next of the
Paudi Bhuiyan today are no doubt educated but they never like to be completely
deviated from their socio-cultural value system. The institution of marriage is highly
respected. Of late they make a point to consolidate their ethnic culture and assert

their separateness from others.

The changes are inevitable and it is universal but the Paudi Bhuiyans have
so far retained their essential cultural values in spite of modernisation,
industrialisation and culture change. They have accepted certain values under
compulsion of situation but yet in their blood their social norms and values are
deeply embedded. The present article strives to testify the premises stated earlier.

The Paudi Bhuyans are one of the major sections of numerically great Bhuyan
tribe of Orissa. It is one of the thirteen identified Primitive Tribal Groups of the state
mostly found in a contiguous area of Keonjhar, Sundergarh and Angul districts. The
present study deals with the Paudi Bhuyans of Keonjhar living in villages of Tentuli,
Tungurdihi, Jamudihi, Kuanr and Kainpur of Bansapal Block. The villages are
situated on hill slops in the forest environment. The villages are generally small to
medium in size and identical in pattern. The Paudi Bhuyan houses are constructed
adjacent to one another in two rows leaving a street in between. Some houses in a
village may be located here and there according to the situation of the site. All the
villages are found facilitated with water source and stretches of forestland meant
for Podu cultivation. A lot of mango and jackfruit trees provide shade to the villages.
The community center of the village popularly known as Mandaghar is usually
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located at the center of the village. This is the dormitory house of the unmarried

boys close to which village sacred deities are enshrined. The wide space in front of
the Mandaghar popularly known as Darbar is meant for village traditional council,
Now days the Paudi Bhuyans change the site due to growth of population and some
of the happenings which are detrimental for the inhabitants. Almost in all the villages
there are some lands for cultivation of paddy. Each house is made of locally available
wooden poles or bamboo split plastered with mixture of mud and cow dung. The
well-extended verandah in front of the house is meant for sitting purpose and
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operation of day-to-day activities. Their entire life and culture even today revolves
round forest and shifting cultivation. Although they practice settled agriculture but
its harvest is not sufficient to meet the requirement of food grains for the whole
year. Hence, in order to supplement their income from land and forest, they go for
wage earning and other income generating works. In the lean period, men and
women both the groups go for collection of varieties of green leaves, tubers, fruits
and many such others, which are available in their local forest.

The Paudi Bhuiyans like to take rice in their every day meal without which
they feel as if without food. In the off-season particularly during lean period they
collect and consume edible roots and tubers, green leaves, fruits and mushrooms.
Most of the poor families depend on forest produces for their survival, During
summer they live upon jackfruit and mango, which are abundantly available in
their area. The Paudi Bhiiyans eat ripen mango and preserve its kernels for future
consumption. Before its consumption the kernel is made to a paste and kept in
running water for pretty long time in order to wash its bitterness. Now a days only
a few families found consuming kernel during lean period. The Paudi Bhuiyan girls
Prepare cakes of mango kernel to offer to their boy friends. Now days they prepare
varieties of cakes out of ragi, rice and small millets and relish on special occasion.
Once upon a time vegetables, dal, meat and fish were enjoyed on festive occasions
but now-a-days all economically sound people consuming in their day-to-day food
item. In the breakfast they consume water rice and the children very early in the
morning are offered the left over food items of the night. Mahua liquor was one of
their favourite drinks, which are used as medicine to cure cold and headache. Some
of the Paudi Bhuiyans express that liquor is the substitute for food and keep them fit
for doing all painstaking works. According to them Liquor is indispensable for ritual
and social functions. Without liquor it is not possible to satisfy the deities and the
ancestral spirits to keep them in theirs’ favour. The Paudi Bhuiyans entertain their
guests and relatives by offering liquor and non-vegetarian food items. The Paudi
Bhuiyans are also fond of smoking and chewing tobacco. They grow tobacco in their

en garden and purchase it from the weekly market during lean period. Tea has

me a substitute of intoxicated drinks for many Paudi Bhuiyans.




The Paudi Bhuiyan villages are usually situated on hill slopes. The stretches
of hills and mountains covered with forest around their village are used for slash

and burn type of rotation cultivation. They are compelled to carry on shifting

cultivation in the hills and forests due unavailability of sufficient wetland in their

area. The Paudi Bhuiyans mainly depend on shifting cultivation where they grow

varieties food grains, pulses and oil seeds. Each family cultivates Podu land for their

survival, which is usually allotted by the village council leaders. A land may be

cultivated at the community level and its production is either distributed equally or
kept as the common stock for future use. It is ascertained that villages having no
sufficient land for Podu cultivation approach for a suitable patch to leaders of the
neighbouring village for temporary cultivation and in this context they are hardly
denied. The villagers, who borrowed the land usually, offer bottles of liquor at the
time of seeking permission usually for three years continuously. The Paudi Bhuiyans
usually grow high land paddy in Podu land however varieties of food grains like
ragi, gangei, maize, kango and various kinds of pulses, oil seeds, vegetables, tubers
etc. are also grown. In order to safeguard the standing crops from wild animals and
birds they perform prescribed rituals to appease the supernatural elements. Moreover,
new harvests are first offered to the ancestral spirits. Gods and Goddesses then
only it is approved for normal consumption of everyone. The maize and mustard
are grown in the kitchen garden along with tobacco and vegetables. The woman
usually makes the kitchen garden very fertile by dumping cow dung, which is
collected at the time of cleaning the cowshed everyday. The population pressure on
the land is increasing day by day hence people are seeking several temporary

employment for income generation. ***

Almost all the Paudi Bhuiyan villages are surrounded by forest and inside
the settlement there are mango and jackfruit trees. The houses do not confirm any
specific pattern, however, two rows of houses are constructed leaving a street in
between. Mandaghar, the traditional youth dormitory is usually located in the centre
of the village. All the villagers construct this community house, where all the
unmarried boys take shelter in the night. The sacred shrine Gaisiri Khunta is
enshrined beside the Mandaghar. In front of the Mandaghar a huge open space is
left known as Darbar where the traditional council meeting of the village takes place-
The cowshed is constructed on one side of the courtyard. The Paudi Bhuinyas usually
change their village site when people of the village are seriously affected by natural
calamity; there is repeated failure of crops, unnatural and accidental death of the
people in the village and such other factors, which are detrimental for life of the
people. They decide to change the site in a joint meeting of all the villagers where
decisions of Dehuri, the magico-religious specialist of the village is strictly followed.
He is given authority to choose a new site for which traditional method of soil test,
omen reading and rituals are performed. Only after construction of the Mandaghar
followed by construction house of the magico-religious specialist others are
customarily allowed to raise their houses. Each Bhuinya house is rectangular in
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shape thatches with local grass on the sloped roof in front and back. The walls are
made of locally available bamboo splits, pillars and posts, beams, planks and
mixture of mud and cow dung. They keep spacious verandah in front side of the
house, which is not only used for sitting purpose, but a lot of activities are done
there. Now-a-days a lot of Pucca houses have been constructed in Paudi Bhuinya
villages under various development schemes and the raw materials used in
construction of the Mandaghara is changing very fast but they are in search of
their cultural identity and trying to retain their traditional community centre and
associated activities relating to this community house as much as it can be possible.

Family the smallest social unit and nuclear family is mostly prevalent all
through the Paudi Bhuinya villages. All the members have some role to play though
the adults shoulder the major responsibility in all economic activities. All the adult
men and women work together for sustenance of the family. In several cases women
work much more than male members. From dawn to dust the women remain busy |
in different household chores. The grown up children help their parents in
multifarious economic activities. There is division of labour hence certain works are
exclusively performed by the male folk, which are prohibited for the women. During
tight agricultural operation period, a person may hire the services of villagers. The
poor people hire cattle from someone with an agreement to provide free labour I
when required. Unmarried boys and girls of the village may be hired for which a
token of payment is made. One can also hire free services when he isnot in a position
to pay either in cash or kind. But food may be provided if possible. Whenever any
nominal payment is received is taken to their common fund for its use in community
level rituals and feasts. In a particular stage when someone fails to get services of his
own villagers he may seek services from the neighbouring village for which he has
to provide food and pay a nominal amount. Taking into account the condition of an
individual, particularly when someone is without any working member in the family
or suffering from extreme poverty in that case the traditional council leaders come
to the rescue and arranges one working adult from each family to render services
for the above needy person. Usually each family engages one of the family members
to tend the domesticated animals. In some cases a number of families jointly engage
Someone on payment for grazing their cattle. Each family may send one of the family
members, in turn, for grazing the domesticated animals,

The community men always look down a barren woman upon, as birth of a
child is always admirable in Bhuinya society. Because of male dominating Paudi
Bhuinya society a male child is more preferred than a female one. The moment a
women conceives she has to fallow a number of restrictions and observe food and
soctal taboos till birth of the child. The birth of a child is done with the help of a
midwife who takes an adequate care of the baby and parturient woman. The services
of village Priest, appeasement of Gaisiri and promises to offer sacrifices before deities,

Gods and Goddesses are required for easy delivery. An arrowhead cuts the naval




cord of the male child and the same in case of the girl is cut by a piece of bamboo
split. The mother is given prescribed food items free from spices, oil, sours and non-
vegetarian in nature. The role of maternal uncle in natal haircutting ceremony is
most important and socio-culturally unavoidable.

The Paudi Bhuiyans give much importance on payment of bride price in
spite of varied economic status of the grooms. However, by and large ideally they
prefer to pay in form of kind and cash. The brinde price as per the custom are one
bullock for the bride's father, one bullock for her father’s younger brother, one Bullock
for her mother’s brother, some cash and rice for the middle man, nominal cash and
a saree for the bride’s mother and adequate quantity of rice and a goat for bride’s

village people.

Unmarried boys above 14 years and the unmarried girls above 12 years
constitute the formal members of the youth dormitory. The boys take care of
thatching and repairing of the dormitory whereas the girls do the cleaning,
plastering its walls and floor and sweeping the floor. The boys take an adequate
care of the visitors specially officials. But visit of girls from a Bandhu village
increases the responsibility of the boys those are expected to render all possible
hospitality to satisfy them. All the unmarried boys and girls of a dormitory may
help villagers or work on payment in cash or kind. They may cultivate a patch of
land jointly and utilize the yield for dormitory related expenses. Fault of an
individual member of the dormitory is considered as fault of the whole group.
Boys and girls of Bandhu villages are always remain in close intimacy and some
of the pairs who love each other may marry if they desire. Exchange of several
food items and cosmetic items between boys and girls of Bandhu villages deserve
special mention, The boys and girls play changu dance and convey their respective
feeling in songs and dance. During dance a lot of fun and jokes are exchanged
between them. After marriage they are not allowed to remain as members of the
dormitory however before commencement of marriage a good feast is organized
to bid farewell. In due course the sanctity of the youth dormitory is loosing very
fast. However, in several villages this old institution is found to be very lively
and meaningful. The boys or the girls are well organized for effective socio-
economic development now. Even to day in several remote villages the youth
dormitories provide opportunities to remake, reform and reorganize life and future

of the boys and girls.

The members in a Mandaghar are well trained in various economic pursuits
and in due course they become able earning members. The Mandaghar is a special
house not only in its architectural design but also in respect of its function, contents,
management, social values, objectives, socialisation process, treatment of outside
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guests and appeasements of sprits etc. It is essentially recreational in nature and
musical instruments are kept hanging on the wall of the dormitory.

Family is the smallest social unit in the Paudi Bhuiyan society and existence
of nuclear families are common in every village. All the Kutumba people, agnates
are blood relations and relation determined by marriage are Bandhus, cognates.
After the death of the father family property is always equally distributed among all
the sons, however the eldest son gets a little more than others. The property of an
issueless one cannot be claimed by his married daughters, but by his close agnates.
A family may be composed of married couple either with widow mother or widowed
father and their unmarried children. After marriage a son use to live with his wife
in a newly constructed house. Hence, before marriage of a son or just after marriage
all the family members and relatives help in completion of a new house to be occupied
by the new couple. The Paudi Bhuiyan women are more hardworking than the male
folk. Along with all domestic works they help the men inagricultural operations. In
marriage and birth ceremonies and in all-social functions the women play greater
role than men. Usually the brothers become individualistic after establishing their
own family.

In case of the joint families the women quarrel among themselves, but soon
after separation their relationship with each other becomes quite harmonious. Khilli
is a bigger group, which consists of several lineage groups. All the Khilli people
believe that they have descended from a common ancestor. A successful hunter
distributes his special share of meat among all the lineage members. Marriage within
the same Khilli is incestuous. Originally all the Paudi Bhuiyans of a village were
belonging to a single Khilli. Due to practice of village exogamy a Paudi Bhuiyan boy
of a village seeks, for his mate, in another village.

Some families may leave their parental village and settle down in another
area. However, on special occasion such as birth, death and marriage, it becomes
necessary for these families to visit their original village and seek help of their agnates.
The weekly market acts as the meeting place of people of a member of village, where
the elders from different village meet together, discuss on marriage proposals and
discuss on different socio-cultural concerning their respective villages.

The Paudi Bhuiyans believe in a number of benevolent and malevolent deities
and spirits. They consider Dharamdebta and Basukimata as their supreme deities
those are believed to be husband and wife. The sun God who is most powerful
keeps a watch over the activities of every human being and accordingly on the basis
of their deeds they are treated individually. If a person takes a false vow keeping a

handful of earth serious calamity is expected into the community and the person
concerned may perish.
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The Boram a female deity is believed as their most benevolent one who |
takes shelter at the outskirt of the village in form of a stone. Gaisiri and Thakurani
are the two important village deities those are enshrined first after which usual
construction houses take place. Spirits of the unmarried persons and the children,
persons died of cholera, small pox, leprosy, snake bite, tiger attack and committing
suicide, do not have any place among the ancestors hence they roam here and
there around the village and attack people as malevolent spirit. Dehuri the magico-
religious specialist who officiates in all village level rituals, propitiates all the
deities for health and happiness of the villagers. A Dehuri without son selects
some one from his lineage group to succeed him. Dehuri uses a basket, which is
considered as most sacred which is kept hanging in a segregated place of the inner
house. At the time of selection of a new Dehuri all the village elders assemble at
Darbar with a handful of paddy from their respective houses and keep it in a new
basket and hand it over to the new Dehuri. On exceptional situation, especially
when the villagers suffer from evils’ eye and repeated natural calamities, the villagers
change the Dehuri. He has the privilege of getting the head of all the sacrificed
animals and birds. A day is devoted exclusively for the Dehuri during communal
hunting ceremony of the villagers. Not only special share from the hunt is given to
him but also paddy plots to grow crops to be used for community level rituals.
People of the village also render free services for a day in the field of the village

Dehuri whenever he wants.

The Naek secular head of the village used to collect annual revenue from
the village, play pivotal role in payment of bride price, taking community level
decisions for welfare of the village, decide quarrels and conflicts and attend the
officials during their visit to the village. The post of the Naek is hereditary, however
at the time of assuming charge, the villagers tie a turban on his head.

Since then he is empowered to preside over the village meeting and decides
cases relating to interpersonal quarrels, social customs, and all that are relating to
individuals and group of his village. Along with Naek and Dehuri all the village
elders take part actively in all discussions at the time of giving final decision by the
Naek. The Naek, Dehuri and elderly people of the village usually assemble twice in
the Darbar in the morning and evening where the current affairs of their daily life
and topics of interest are mainly discussed.

The person or group found guilty is fined in form of kind like rice, goat or
fowl], a few bottles of liquor and some cash which are spent in organizing a feast
and drink. The community level matters and disputes over boundary between
two villages are usually decided in Pirha Panchayat where Naeks, Dehuries and
elderly people of several villages are grouped under a wider territorial
organization and jointly take decisions. This territorial organization used to decide




socio-political affairs, which cannot be settled at the village level. Moreover, cases

like readmission to the ex-communicated persons after performing prescribed

purificatory rites, serious matter relating two socio-cultural issues and inter village

and inter community problems are decided in Pirh council where people from

all villages take part. Role of Jati Behera, who performs purificatory rite and Dal
Behera who is the treasurer, is very important. There is messenger cum errand
man whose duties are to inform the date and place of the Pirh council to all the
associated villagers. Pirh council is also held when a Paudi Bhuiyan dies without
leaving behind any male heir to inherit his property. When a girl of the Paudi
Bhuiyan Community elopes away with a boy of other non Paudi Bhuiyan
community her parents should have to call for the Pirh council and pay fine,
however in the changing scenario of socio-cultural interaction the tribal council
is bound to relax its traditional rules and customary laws to a great extent. The
rules and regulations of the traditional political organization are not strictly
adhered to and the Paudi Bhuiyans have become more liberal in their outlook.
Now a days, the Paudi Bhuiyans are in close contact withy mine workers,
industrial labourers, contractors, people of different caste, creed, language and
profession. The impact of mine activities on the Paudi Bhuiyans have brought
about modernization because of their full time engagement in mining works as a
labourers. The changing life style and new value system along with several regional

factors have all together shattered their socio-cultural values and old customs
and traditions.

The Paudi Bhuiyans are aware of the evil effects of hunting and food
gathering as the primary source of livelihood. They have also experienced the
bad impact of podu cultivation that is not only very unproductive but cost benefit
point of view very discouraging. Of course, many of them have adopted plough
cultivation in permanently owned wetlands in addition to shifting cultivation
and trying to raise profitable crops to improve their economic condition. To
begin with the settlements were homogeneous, that is the household members
were related to each other by blood and belonging to one Khilli but due to
inclusion of other Khilli people in their settlement it is very difficult now to
maintain the old age customary practice and retain socio-cultural values intact.
However they are taking all possible austerity measures to preserve their cultural

values which are found to be most vital and so to say nucleus of the Paudi Bhuiyans
cultural and social identity.

_Sexual relation with an agnate or with a person of the same Khilli is
cons1de1:ing a serious offence and the man and woman concerned are driven out
of the village and their family and lineage members are looked down upon The

offenders are treated as dead and their family members observe purificatory prites
as in case of a dead one.




The Paudi Bhuiyan believe in super natural beings which according to
them taking shelter in their homes, villages, fields and hill which are bound to
be worshiped and propitiated in festivities. In addition to enforcement of various
taboos and restrictions there are several ways by which the elements of super
natural sanctions come into the picture of social control. According to the Paudi
Bhuiyans a social offender and persons disobey divine prescriptions as well as
who have committed sins are certainly punished by the unseen power and can
not be escaped from eyes of the God, Goddesses, deities and spirits. If a guilty
takes oath before the deities taking pleau that he is innocent then he invites
unavoidable problems for himself and his family members even for the
community as a whole. Certain codes of conduct and social customs guard their
distinctiveness. They believe that confinement in a jail is defiling and any person
who is imprisoned is ritually polluted hence on his return from jail he is kept
secluded until he is undergoing through the series of purificatory rites. The ritual
life of the Paudi Bhuiyans bears imprint on social control and the ritual
functionaries play vital role in day-to-day adjustment and adoption of Paudi

Bhuiyan community.

In the ongoing process of development and induced changes the Paudi
Bhuiyans have frequently faced erosion of their cultural values without any
intention of giving it up. They are in readiness for new experience and openness
to innovation and change. A number of out side values already got into their
customary practices through the members of the new generation. The increased
reliance on development intervention, manifested in mining, industrialisation
an several economic benefits have altogether flushed out their innate behaviour
by the way of gate crashing of outside values into their cultural matrix. They
show awareness to the diversity of attitude and openness around them, rather
than closing themselves off. Some values have been induced forcefully in form
of development intervention. The role-played by the Government machinery,
NGOs and regional development intervention are instrumental in the ongoing
process of the change in value system of the Paudi Bhuiyans of the study area.
Willy Nilly they are accepting outside values, which may not suit their culture,
but in spite of all these they have greater inclination towards their own social
and cultural value system. :
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